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PREDESTINATION 
Int.roduct.ion. 
The introduction t.o Article XI of the Formula of Concord at.at.ea: •Alt.hough 
among the theologians of the Augsburg Confession there has not occurred as yet. 
any public dissention what.ever concerning the eternal election of the children 
of God that has caused offense, and has become wide-spreed, yet. since this 
article has been brought in~o very painful controversy in other places, and 
i! 
even among out theologians f here has been some a ~itetion concerning it.; more-
over, since the same expres~ions were not always employed concerning it. by the 
theologians; therefore, in order, by the aid of divine grace, t.o prevent dis-
agreement and separation on its account in the future among our aucceesora, we, 
as much as in us lies, have desired also to present an explan•tion of the aame 
here, so that every one may know what. ia our unanimous doct.rine, faith, and 
confession also concerning this article"• (Cone. Trig., 1063, 1)• 
It is noteworthy that no controversy had occurred, because "the theological 
atmosphere was surcharged with polemical possibilities and probabilities regard-
ing predestination -- a doctrine which is simple enough ea long as faith adheres 
to the plain Word of God, without making rationaliatic and sophistical inference,, 
but which in public controversies has alwaya proved to be a most intricate, 
crucial, and dangeroua question" (Cone·. Trig.; Hilt• Introd., P• 196). Andreae, 
in hie Six Sermons on Controversial Dootrinea, did not. deem it. neoeasary to in-
clude the doctrine of Predeatinat.ion in this group. The •painful conu-overay 
in other places", referred to aboye, was among t he Calvinists, but la 1ome 
place,, especially where Calvinism and Lutberani1m rubbed 1houlder1, there wa1 
danger that a Lutheran cont.roverey would breat out. 
• All quotation, from the confe11ion1 are taken from our Concordia 
Triglotta, unless otherwise indicated. 
J 
Such a case developed in Strassburg, between Yarbach and Zanchi. In the 
resulting Straasburger Concordienformel the doctrine of Predestination was 
treated as the second article• Thia controversy, thou•h local in character, 
may be regarded as the immediate cause for adding Article XI to our Formula. 
The doctrine was also treated in the Schwaebische Concordie, which "beginnt 
den Artikel mit Worten der Verataendigung, die in die spaeteren Bekenntnia-
formeln weaentlich unveraendert uebergingen" (Frenk, Die Theologie der Con• 
cordienformel, IV, 124). An opinion of the churches at Goslar, Braunachweig, 
Hi ldesheim, Goettingen, Hannover, Nordheim, Eimbeck and Hoeater, concerning 
the p~oposed "Formula consens i onis" of Nov. 14, 1576, is given by Rehtmeyer 
in his "Braunsch~eigiaohe Kirchenhistorie,· Itr, Beilagen, P• 269: "De prae-
destinatione wird in hac vioinia gar heftig certirt, ein Teil aagt, praedea-
tinationem ease univeraalem vel universaliter intelligendam, der ander Tell 
streitet, ease particularem vel particulariter intelligendam, und deutet ein 
Jed er seine lile i nung wie er will; derhal ben bitten wir, dass von der phraaibua 
eine Declaration in formula angehaengt werde, auf daas solche cert6mina publics 
auctoritate moechten reprimirt werden"• 
This gives us a picture of the contemporary conditions, and convinces us 
the more of the wisdom of the confessing fathers in includi~g the clear and 
comprehensive article in the Concordia, of whioh Frank says: "Yan hat neuer• 
dings nioht eelten die Lehre der Concordienformel von der Praedeatination ala 
die gebrechlichate Set te des Bekenntniaaes ueberhaupt be1elchnet, wo eine 
Verwirrung herrsoh•, deren die Formel eich sonst nicht achuldig mache. Aber 
die hiatorische ~ntstehung und Fixirung des Artikela le.east die Uneicherheit, 
deren man die Verfasser beachuldigt, nioht erkennen, und die Anklage haette 
aich auseinanderset1en maeaaen mit der Thataache, daas ee den Confeaaoren ge-
lang, gerade dieaon angeblioh verwirrteaten Artikel mit verhaeltniaamaeaai1 
so grosser Leichtigkeit nioht bloae aelbat 1u forllllliren, aondern auoh ance-
aichta der 1ahlreiohtn Gegner des Bekenntnisee&, welohe mit groeaem 6 1fer und 
I 
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ohne die geringste Zurueckhaltung die wirklichen oder vermeinten Gebrechen de1-
selben aufdeckten, 1.u behaupten. Man wuerde durch dieee Enraegung vielleicht 
1u der Einsicht gekommen sein, welohe Jene Beurtheilungen der Confeaaion ver-
misaen laesen, dase es ein Untersohied iat, Thataachen des in der Kirche lebenden 
Glaubensals solche bckenntniemaesstg ausapreohen, und diese Thatsachen in ihrer 
Be1iehung zu oinander und in ihrem dialektisoh herzustellenden Einklang theolo-
gisoh erltennen. Die Beseitigung der lnconsequenz, deren man die Concordienformel 
1eiht, und welche aufzufinden in der That die I heologie des 16ten Jlt• nicht · 
minder befaehigt war ale die des 19ten, auf einem der beiden Wege, die sich auf 
den ersten Blick darbieten, dem des Synert ismus oder dem des Partioularismua 
der Gnade, lag dea Verfassern um so naeher, als die geeammte Melanchthonisohe 
Richtung wirklich den einen, die reformierte Theolo gie den andern eingeachlagen 
hatte. Aber die Glaubensthataachen der alleinigen Gnade gegenueber ruenaohliohem 
Verdienste uod der allgemeinen Gnade gegenueber dew echriftwidr6gen Particular• 
ismua standen den Confeaaoren beides zu hooh und zu feat, ala daaa aie der Con-
eaquenz zu Liebe daran haetten maekeln moegen, und sie konntan, indem sia dieae 
Thataachen ausspraohen, auf das Gesammtbewuestsein der evangeliachen Kirche, 
soweit dasaalbe in normaler Weise von Luthera an aioh entwickelt hatte, sich 
atuetzen, 
By way of forther introduction is must be stated that the doctrine of pre-
destination is strong meat, and should not be placed at the beginning nor at 
the center of our theology, as do the Reformed with t heir view of t he sovereignty 
of God. "A preacher who would begin his teaching with the doctrine of predes• 
tination,would be an abominable perverter of the counsel of G6d for man's 
salvation. The doctrine of universal 1race is rather the mai n doctrine of \he 
entire Christian faith, with which alone we must begin, bu\ also llter continue 
and never oeaae if men are to be led to salvation. The doctrine of predeatination, 
however, doea not belong to the 'first principles of the oracles of God', and 
it ia not 'milt', ae ta the doctrine of universal ,race, but '1trong meat•, be-
longing 'to them that are of full ar.e, even to those who by reaaon of uee have 
I. 
their aenaes exercised to dlacern both good and evil', Hebr. 5, 12-14• It ha1 
only the purpose of giving spectai comfort to those who already have become be-
lievers, the glorious comfort that their salvation does not re~t in their hands, 
out of which it could be lost only too easity because of thE: world, the fleah, 
and the devil, but in the hand of Chr tst; that GJd Himself, as He has begun 
the good work in th11111, will also perform it until the Day of Jeaua Ohriat, 
r hil. 1,6; that their salvation is so firmly founded on God's eternal election 
tho.:t even the gates of hell shall not prevail a.1 :..inst them; t.hat therefore 
absolutely nothlng shall pluck them out of Christ's .hand" (Valther, Die Lehre 
von der Gnadenwahl, 1881, P• 49). Luther, in hi~ Vorrede zum ~oemerbrief, says: 
"Folge dieser Epistel in ihrer Ordnung: bekuellllllere dich zuvor mi t Chriato und 
dem Evangelio, dass du deine Suende und seine Onade erkennst, darnach mit der 
Suende straitest, wie bier das 1., 2•, 3•, 4•, 5., 6., 7., und s. Kapitel ge-
lehret haben. Darnach, wenn du in das achte Kopiiel kol?illlen bist, unter daa 
Kreuz und Leiden, das wird dich recht lehren die Versehung im 9., 10., und 11. 
Kapitel, wie troestlich sie sei" (Quoted by Walther, L.c., P• 6). 
The questions which presli themselves upon us as we apr roach the problem 
are t hese: i', ithout distinction in us, why did not G.:>d save all or damn all? 
Cur alii, non alii? Why was r converted while another who was no more sinful 
was not? Is unbelief the cause or result of "non-election"? Tt oauae, then 
"intuitu fidei"; if result, then deoreta alsoluta. What is to be held of 
the faith of the "Zeitglaeubir,en? etc., etc. 
In dealing with these matters the three theological viewpoints must of 
necessity be treated, namely, the Biblioo-Lutheran position ea found in the 
Formula of Ooncord, the Calvinistic view, and the Synergistic •solution•. 
"To give the difference in principle in a few words, it is chiefly thia: 
Calvinist, base the doctrine of predeatinaiion on the free aovereignty of 
God; Lutherans baae the doctrine of predestination on the grace of God, and 
Synergism ia that doctrine which givea the decielon of aalvat\on to the will 
I 
and power of man" (~·. Kuegele, Sermons on Predeatination, P• 6) 
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I. PREDESTINATION, AS TUAGHl' IN ARTICLE II or 
THE PORMULA or CONCORD. 
The first fact brought out 1n our confession is that thia is not a uae-
lees doctrine, much less as offensive or 1nJurioua, for it is frequently 
. referred to and thoroughly treated in Holy Writ. Being a revealed doctrine 
of Scripture, it must be taught and believed, but in its proper senae and 
order (Cf. Introd. P• 3-4). 
A. Foreknowledge and Election. # 4-12• 
The Formula of Concord makes a distinction between the words "fore-
knowledge" (Vorsehung) and "election" (Wahl). God's foreknowledge ia nothing 
else than that God knows all things before they happen. Dan. 2, 28. It 
extends over all creatures, good and bad, Matth. 10, 29; Pa. 139, 16; tea. 
S7,28. Hoenecke, in treating this doctrine in his Dogme.tik, says: •PROGNOOSIS 
1st die goettliche, ewige Vorhererkennung derjenigen, welche Objekte der Aua-
erwaehlung unf Vorordnung Gottes sein sollen" (p. 16). 
God's eternal election does not at once extend over the godly and the 
wicked, but only over the children of God. It means that they were foreor-
dained to ••er.nal life, ''to the adoption of children" (l!!ph. l,Q6), before 
the foundation of the world. His eternal election not only foresees the 
salvation of the elect, but is also a cause which procures, worts, helps, ani 
promotes our salvation and that which pertains thereto, Uatth. 16,18; John 
10,28; Acts 13,48. 
The Soriptural terms PROTHESIS and IKLOOEE refer to the same deoree, the 
former to God's determination (Vorsat1, E*i&ohluaa) to elect, the latter to 
the dear•• (Willensatt). The •ternal PROONOOSIS forms the b&aia Qn whlab, 
but not the oause for which, God's decree was made. •oewiss aint PROOHOOSIS 
und EKLOOEE aehr llaheatehende Begriffe •••• Beide Be1riffe werhalten aioh 10 
1ueinander, daas der eratere der intellektuelle Att, der let1tere der Akt dea 
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Willens ie\" (Hoenecke, t.c., P• 16) "PROTHESIS iat der erate ewi'ge Akt 
(better "Entschluss•). Die PROTH~-:srs Oottes 1st also dies, dasa Gou aich vor-
genommen, gewisse Suender nach seiner Vorhersehung (PROGNOOSIS) au erwaehlen, 
1u verordnen, zu berufen, und endlich herrlich zu machen. Mit Recht wird 
daher von den Dogmotikern die PROTHESIS das principium normans der Wahl ge-
nannt. Quenstedt: Principium normans praede~tinationis primum et mediatum 
est PROTHgSIS" (Hoen., t . O•·, P•· 15) 
\?hen Eph. 1, 4 says: EXELEXATO EF:MAS EN AUTQJO (CHRISTOO), \his means that 
Christ was the ce.usa movens eleotionis, "Der innere Beweggrund 1ur EKLOGF.E 
(causa movans interne.) ist bei Gott wiederum seine Onade und sein freies Wohl-
gefallen. Der e.eussere Beweggrund (ce.usa movens externa) ist Jesus und aein 
Verdienst. Kein wetterer Grund wird uns fuer die Erwaehlung irgendwo in der 
Schrift genannt" (Hoen .. , L.c.-, P• 17).. In a booklet entitled "Zeugnisse", 
compiled by a collllllittee of the former Ohio Synod, with c.H.L. Schuette ae 
editor (Lutheran Book Uoncern, 1914), we find the following excellent state-
ment in a thesis other\•1ise infected wi ,.h "intuit.u fidei" views : "Also Grund 
und Ursache, welche Gott bewogen hat, die t.1enschen von Ev1igkeit her zur Selig-
ket t zu erwaehlen, bezeichnet diese These: ale von innea, die freie Gnade 
Gottes; als von aussen, das Verdienst· Christi., Was irgendwie daneben ala 
Uitgrund oder Ursache genannt moechte warden, 1st reinweg ausgeschlosaen, und 
als lauter Lug und Trug. 1u verdaamen" (p, 19) The cause of election will be 
further considered in a later part, 
Election is not to ·be considered in God's eecret, inscrutable counsel, as 
'\hough it comprised nothing more than thta eternal de.cree baaed on divine fore-
knowledge, according to which He foreeaw who and how many were to be aaved,. who 
and how many were to be damned, That would lead eith~r to carnal 1ecurity and 
' 
impenitence, or to desponden~y and despair, for the.-ainner would ra'\ional11• 
not 
'\hus: If I eJD/among the elect, nothing can-,•1•r1&11Nt with respect to ray aal• 
~ 
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vation, even though I impenitently live in open ain1 and if I em not emonc 
the elect, nothing can save me, for I cannot change God's decree. Even sincere 
believers at times are tempted to make such wrong deductions, especially when 
t.hey view their v,eaknest1, and the exampil.es of 1.hoae v.ho lave fall en away. 
"These are diabolical inferences, falsely drawn from the doct.rine of 
election" . No one need be troubled by these questions, nor yet. by the fait.h 
of the "Zeitglaeubigen", if he will only recognize the diat.inction bet.ween Law 
and Gospel. Election must be considered in the li (ht of the Uospel. i hat tho 
Bible says about temporary believers, and i ts war nings a gainst apoataay are 
Law and should not be mingled with the Gospel comfort of our e1.ernal election. 
Dr. 'cialther quotes Luther thus: "!ch hoere; d·aas hin und wieder unter denen 
vom Adel und dndern grossen Herren etwo boese ~orte fallen und auagebreitet 
werden von der Vorsehung oder Vorwissenheit Oottes. Denn also sollea sie 
reden: ~enn ich versehen bin, so mag ich entweder gutea oder boesea tun, ich 
werde doch aelig wcrden; bin ich aber nicht versehen, so muss ich verd8!Illlt 
werden, une.ngesehen meiner Werke. Wider solche gottloae t orte wollte ich 
~ >c ~ ~ lassen, so wird damit die Menschwerdung des Sohnes Gottes, sein Leiden und 
gern lange disputieren ••••• ~enn die Worte wahr sind, wie s ie sich duenken 
I 
~ c:i Auferslehung und alles, wsa er gethan hat um der Welt Hell und Seligkeit wil-
~ ~ 
~ cn len, gar aufgehoben und weggenoamen" (Beleuchtung des Stellhorn'schen Tractata, 
-_Jfl :Ji ~ o P• 55) "Es ist ferner zu bemerken, dass die certitudo elect.ionia a parte 
0. ..JI . 
~ ~ homin1s, weil a11f Gottea Wort und Glauben gegruendet, keine oerti bdo absoluff 
QM./ 
·.-:Z · iatJ 
0 
0 
das heiaat nicht, 1ie aei doch 1mmerhin eine mit Ungewisaheit gehaftete, 
aondern sie 1st keine Gewiaaheit, die getrennt, loageloest labsoluta) 1st ton 
Iott.ea Wort und der darin geaetsten Heilaordnung, oder sie iat, poaitiv aua-
gedruectt, vermittelt durch die Onedenmittel, mit der One.denordnung verbQnden" 
(Hoen., t.o., P• 62f•) "Olweil aber niaht genug, dass wir wiaaen, daaa elne 
aolohe Gnadenwahl Gottea iat •••• , aondern a11ch Anleitung bekommen, wie wir 
dieaelbige in una zu erforsohen haben, 1u solchem nun iat ea ganz unnoetig, 
daaa man in den Geheimen Rath Sottea ateii e, und den verborgenen Willen Gottea 
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su erforaohen begehre" (Quoted from "daa Staffort.aahe Buch'', Prant, tv, 265). 
"That is the oorreot treatment of temporary believers: Do not trouble your-
self about them, only i a so far as you take t.hem for a werning example, that 
you may not become a temporary believer" (Wal iher in Synodalbericht dee Vieatl• 
Diatr., 1879, P• 66). 
Since all Scripture, given by inspiration of God, i s to serve, not for 
securdity and i m!')F.!ni.tenoe, but for "reproof, for correction, for instruct.ion 
in right eousness", II Tim. 3,16, so also the doctrine of election has been 
given us by God not to produce desp~ir, hut r c9entance , godliness, faith, 
comfort and hope, Rom. 15, 4 ; Eph. 1,13; I Cor. 1,7; Eph. 1,14; John 15, 3; 
10, 27-29; II These. 2, 13f. When a person believes that he v:111 be saved, 
as we confe~s in the Third Article, he also must believe that he belonga to 
the elect. These belong together . This is, of course, a mystery which our 
limited minds cannot fr. thom, and t he sooner a man learns to place his finger 
on h'ls mouth, end dlo exclaim with Paul: ''0 t.he depth of the riches both of the 
wisdon and knowled 1;.e of Godl ho" unsearchable are his Jud gments, and his waya 
past finding out:" the sooner will he, by the grace of God, be able to escape 
the Scylla of Calvinism, and the Charybdis of Synergism, both of which aeem 
more logical then the revealed mystery of Scripture. 
a. Synopsis of the Doctrine. # 13•61• 
If we wish to think and speak correctly concerning God's eternal 
election, we should consider those points only which are revealed in God's 
Word, and this in connection with the order of salvation, aa St. Paul treata 
in Rom. 8,29f.; Eph• 1,4f.; as also Chriat speaks of it in the parable of 
t.he marriage of the8 son, Mat.t.h. IIJziatl 22, 1-14, and in that of the 
laborers in the vineyard, Matth. 20, 1-16. (The atatement of Chri1t1 •Many 
are called, but few ehoaen", is used in bot.h these parable, aa a warnin1 not 
to despise the :":1eo.na of grace or the graoo of God in Christ Jeaus). We are 
to aeet our election in Chriet and His revealed order of salvation, whioh la• 
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oludes the now frunoua 8 points, mentioned 1n paragraphs 15-28: universal. re-
demption of Christ, the Word and Sacrrunents through which Chriat'a merits and 
benefits are offered us, conversion by the Holy Ghost through the Word, Justi-
fication, sanctification, preservation and strengthening of faith, and eternal 
salvation of the elect. This general plan of salvation is not the same aa 
election. The elect, by God's eternal decree, are chosen to salvation by or 
throueh thi.& order of salvation, and never without it or separate from it• 
God's eternal decree includes that they will efficaciously hear the call, be 
converted, justified, sanctified, and finally glorified. All other thoughts 
are to be bani.shed, and o 1r election is to be considered \n this light 88 
revealed in Scripture. 
Only S.n this 1 i eht can \'1e answer the quest.ion: How can we know, whence 
and whereby oo.n we perceive who are the elect who oan and should receive this 
d&ctrine for comfort? In order to ascertain this, \'I& sh.)uld not. Judge according 
to our reason ~,or according to the Law nor f'row external appearance i neither 
should we attempt to investigate 'the secret abyss of divine predestination•. 
"Wer nach der Vernunft oder nach dem Gesetz sioh hierin prueft, dcm 1st diese 
Lehre schrecklich. Im beaten F'all kommt er. dahin, dass er aagt: Ich weiaa 
nicht, ob ioh en,aehl t bin. Wenn ea ihm aber ein Ernst 1st, selig zu werden, 
wenn or ein Uensch 1st, der in Kummer ueber sein Heil geraten 1st, wird er ent-
weder verzweif eln und dadurch abfnl.len, oder er wird alles in die freie Schanze 
echlagen und so auf der s.ndern Sette abfallen. l'er aber die Gnaden111ahl ao be-
trachtet, wie Paulus, dem 1st sie troestlich" (Dr. Walther 1m Syn. Ber. dea 
Weatl. Distr., 1879, p.49). "We should not judge from external appearance• 
(r.c., Art• XI, . 26). Dn Walther explains these worda to mean that a person 
ahpuld not consider himself chosen so long 88 everything @oea well with him in 
this life, nor should he consider himself e1Dong the 'reprobates' when his under-
~akinge fail, when misfortune dogs his steps, when sickneaa constantly plaguea 
his home, when poverty and ahe1De befall him. To learn who the elect are we 
should give heed to "the revealed Word of God, the Goepel, Sph. 1,ttf.; II Tim• 
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2,9f. When God has called us through Hi s Word, Luke 24,47; Ir Cor. 5,20, and 
the afore-mentioned parables, we are to learn therefrom that ~od has chosen us 
as the objects of His eternal and infallible decree. "Our church conf••••• that 
e. person can indeed know who are the elec L. You cannot know 1t with certainty 
of some one else , but you ought to know it with certainty of yourself. Thia 
does not 1Uean that he is no Christian who is uncertain in regard to his election. 
He who believes in Chriut is a Christian. But we ought to bring a Chrlatian 
to the point where ho becomes ~ortain of his salvation. ~hether I sey, I 81D 
certain of my sulvation, or, Vod has chosen me, is one and the se..;;e thing" (Dr. 
Walther in Synodalber. des Veetl. Distr., 1879, p. 40). "In dleaem Sinne be1eich• 
net Chemnitz es als die zwei schoenen Trost atuecke aus dieser Lehre, eratlich, 
dass ich sus dem Reruf kunn vergewissert und versichert werden, daaa ieh aueh 
zur Seligkei t versehen und erwaehlet sei, zum Andern, dass ich aua der.o Beruf 
eine gewisse Vertroestung habe. de.as der heilige Gelst du1·ch des 'iiort in mir 
wirken wolle di e Kraefte und das Vermoegen, dass ichs annehmen koenne. tJnd wenn 
ieh den Grund habe, faehrt Ghemnitz fort und eretreckt doinit. noeh best.immter, 
ganz entsprechend der Folge in dem Bekenntnis, dieaen Grund auf die Erwaehlung 
und das Erwaehlungsbewusateein des Einzelnen, so kann ich darnach zurueckgehen 
und ganz troeatlich schliessen, daas unserm Herrn Gott ar. meiner Seligkeit 10-
viel gelegen tst, daaa er davon gerathachle.gt babe, ehe denn der Welt Grund ge-
legt ward: Und weil ich da zur Seligkeit verordnet bin worden, ao 1st mir die-
aelbe wider meinea t 1eiaches Schwachheit, wider der Welt Aergernisa und wider 
all er Pf orten der Hoell en List und G·ewal t wohl und etark genug verwahret.. So 
weias ich auch hieraua, daaa Gott aein Gemueth und Willen gegen mich nicht 
aendern wird, denn Palllua aapt Rom. 11, Uottea Oaben und Berufung lessen aich 
nlcht aendern. Es gibt mir auch der Artikel den Trost, daes meine Selitteit 
nicht. at.ehe auf meine l'ert und Wuerdigteit, denn die Gnede iet mir gegeben in 
Christo 1eau vor der Zeit der Welt, da ich noch nicht gewesen bin (II Tim. l); 
aui dem Grund f11ehrt. auch Paulus dieeen Trost Rom. 8, wae e lnem berufenen 
Chttat.en .in dieaer Welt Gutea oder Boesea gegegnet, daea ihm aolchea Alles 1um 
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Beaten dienen muease. weil Gott in aeinem forsatz vor der 7.eit oer •ett verord• 
net hat. wie er einen Jeglichen durch Kreuz und Unglueck fuehren • olle zur 
ev,igen Herrli.chkei t" (Frank: Die 'Iheologie der Soncordienf ormel, IV• P• 231f.). 
Our faith is not only a proof of our election. it ia alao the result there-
of. That this was the view of the authors of our confesaion 1a clear also from 
their private Vlri tings. Chemnitz says in his Enchiridion: "So fol et auch die 
Wahl Gottes nicht nach unserm Glauben und Gerechtigkeit, sondern geht vorher ala 
eine Ursach dessen allos, Denn d ie er verordnet oder erwaehlt hat, die hat er 
auch berufen und gerecht gemacht" (Ausgabe von A.L. Graebner, 1886, P• 109). 
Selnecker, a co-author of our confession, has the comment on Rom. 9: "Diesem 
Vorsatz G~ttea unterliegt der 0 1aube an Christum welchen auch s elbet Oott gibt 
nach der von ihm e \ngesehten Ordnung. Daher kann der vorauagesehene Glaube 
nicht di e Uraache der ewlgen \':ahl sein, deren Q olge und t; irkunr, gleichsam der 
G1aube ist; und in der Zeit hoeret er auoh auf, wen wir aterben" (Quoted by 
Hoenecke, P• 24 ). 
If we wish to consid~r our eternal election to sa lvation with profit, we 
mus t hold firmly to the universal ity of God's promises in the 0ospel. Thia ia 
taught, besides wany other Scriptures, in these peseeges lis t ed in t he confes-
sion: Luke 24, 47; John S,lQ; 1, 29; 6,51; ! John 1,7; 2.2; Lle.t.th. 11, 28; 
Rom. 11,32; I I Pet. 3,9; Rom. 10,12; 3,22; John 6,40; Merk 16.15. Gratia uni-
verss lis and election are not identical, but they have these things in common: 
both are from eternity, both rest on the most precious merit of Christ, both 
have the love and mercy of God as their basis, both are seriously decreed, both 
have eternal salvation es the end end e.im, in both salvation is obtained through 
the means of grace and faith• "Es ist Gottes ernater Wille, da!:i~ die Sagnungen, 
welche den Auaerwaehlten 1uteil werden, auoh den Niohterwaehlten moechten 1a-
fliea1en, aind dieeen auob bereitat worden, und sollen ihnen zur Annahme dar1e-
boten warden" (Zeugniaae, P• 15). Of those who by the gracious operation of 
God's Holy Spirit are brought to accept ~he gro~e of God and Hia plan of •al• 
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•ation, we assume that they belong to the elect. 
"By .no means do we teach that a Christian can be e.baolutely cer~in of hla 
salvation. This a,ust be understood correctly. Shat does it mean: I am abao-
lutely certain of my salvation? That means: r know wit~abaolute certainty 
that I shall be suved, even if I steal, commit fornication, kill, read no more 
in the Bible, end do not pray any more. That would be an accursed certainty, 
nothing else then the most disgraceful carnal security. No; if in faith I am 
oerto.in of my salvation, I am certs.in with feor and trembling •••• If I see a 
chair standing in a room, I am absolutely certai n of this fact; for God has 
given me the eye not . to deot6ve me, but that I may aee how things are. It is 
not thus vii th ealvetion; for I have no eye with which I can look into the Book 
of Lite; I em certnin of my salvation a posteriori, because I believe" {i alther, 
Synodalb. des •:1est1. Distr., P• 64) • 
'!he call of God, with its Gospel promises, is seriously meant. lb The 
Holy Ghost wishes to be efficacious thro11gh the Word. The i7ord is a ministra-
tion vf the Spirit, whereby the Spirit is given, II Cor. 3,8, and a power unto 
salvation, Rom. l, 16. It is Ood 's will that we should receive, believe, and 
obey His ~ord. When this part of Article XI is considered, the charge of Schaff 
(Creeds of Christendom, I, 330), and others, . that there is a contradiction be-
tween Art. II and Art. XI, is seen to be unfounded. The difficulty is in the 
mind of man which cannot harmonize the sola graUa and the sraUa universalie, 
yet ia not willing to take reason captive, and accept God's revealed Word. In 
both articles the Biblcial teaching on conversion and election is faithfully 
reproduced, and Luther's masterly dothronement of free will is not violated in 
either. The pivotal paragraphs of Art. II could be taken over into Art• XI in 
their entirety. We reproduce but one here: "But if a man will not hear preach-
ing nor read God's Word, but despiees the t·ord and congregation of God, and thua 
dies and poriahes in his sins, he neigher can comfort himaelf wlth God'a eternal 
election nor obtain His mercy; for Chria t , in whom we are choaen, offers to all 
I 
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men His graoe in the Word and holy Sacraments, and wiahea earnestly that it be 
heard, and has promised tha 1. where t wo or three are r,athered together \n ma name 
and are occupied with Hio holy Word, He will be in their midst" (F.c., P• 903, 
.f/. 57). "If t :,e infot·enoe were correct that the docLrina of universal grace in-
volved a denial of the !.Q.!.~ gratia, then the charge of synergism would have to 
be ral&ed age.irrnt i,rticle II as well as against Article· xr. Both articles will 
a lways stand and f ell together; for bot.h teach that the grace of God 1a the only 
ca.use of oi;.r convers i.or. and salva tion, and ih8 t thls grace is uni versal" (Bente: 
~list. I n trod., p. 205). "In th_e last analysis, therefore, t.he charge ->f in-
consls toncy ~gainst the Formula of Concord is ta.~t1UI1ount to an indirect admis-
sion th~t t he Lutheran Church 1a both a coneis tenly Scr,p t ural and a truly 
evancelic~l Church. Consistently Scriptural, ~eeaus~ it r e-eiv~s in simpl e 
fai t h and ~li. th i mpltci t obedience every clear \',ord or Cod, ell counter-argu-
ments t o t he con trary notwithstanding. Truly evangelical, because in adhering 
with unsw~rving loyalty to the seemtnely contrndictory, but truly Scriptural 
dootrine of gra ce, it servos the purpose of the Scriptures, which -- praise the 
Lord -- i s none other t han to save, edify, a.~d comfort poor disconsolate sinners1 
(Ibid. P• 207). 
The Bible describes the elect, John 10,27f., as people ~ho hear Chri~\'a 
Word, the (,ospel, believe in Christ, pray, are sanct.itied in love, have hope, 
pet ience, and comfort under the cross, Rom. 8,25, and, in splte of their weak• 
ness, hunt er and thirst after righteousness. The Spirit testifies t~ \he elect 
that they are the children of God, ano He intercedes f.Jr t hem, Rom. 8, 16•26• 
Holy Scripture also tes~ifies that Ood, who haa called••, ia so faithful that, 
when He has begun the good wor!t in us, He also will preae1·v& it. i.o t.he end at 
and perfect it if we ourselves do not. wilfully t,,;rn trom · H11n, I Cor. 1,9; Phil• 
1,6; I Pet.. 5,10; II Pet. 3,9; Hebr. 3,2• 
Since the le.et pe•• of Article XI will not be treated exhauati.velJ, but 
will chiefly be used t~ disprove Calvinism and ~ynergisw, the queatlon can here 
be t aken up: Can the elect be lost! When rrank mai ia1na "daas Jemand siah 
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ala Kind Gottes, mithin ala Erw&hlten, wissen koenne, ohne darum aohlechthinige 
Gewisshei t zu bestizen, dass er unter allen Unstaenden auch in Zukuntt und bis 
an sein Ende bleiben v1erde, was er in Oegenwo.rt 1st" (Im Op. cit.• IV, P• 236), 
he does so after espousing the view of a two-fold election. Hoenecke's Lehr-
satz II on this doctrine states: "t eil Gott nach seinem Voraatz in Christo 
iewisse Personen aus dcr ;,,enge aller Verlornen auserwaehl t hat, dass aie das 
ewige Leben erlangen sollen, so bringt er diese Erwaehlten auch zum ~lauben und 
erhaelt eie im Glauben bis ans Ende". In the subsequent explanation of this 
thesis we find the statement: "\'ieil Gott. bestimmte Personen erwaehl t hat, so 
... 
bringt er sie e.uch zum Olauben, oder: Die Erwaehlung 1st eine Erwaehlung zum 
,. 
Glauben" (t.c., P• 23). And if the elect come to faith, and presevere, as 
pore.graph 32 of Art. XI promises, they will also be saved. "He that shall endure 
unto the end, the same s hall be saved'', Mat th. 24, 13. Socinius taught. that no 
one wa.s so efficaciously chosen thot he could not be lost, and again that no one 
was s o reprobated (verworfen), that he could not be saved, the former when falls 
from faith, the latter, when he begins to believe. To this Oalov answers: "Wenn 
die Auserwaehlten verloren gehen koennten, so we.ere Gottcs Voraussehen falach 
und die Erwaehlung veraendetlich, do doch Gott im Gegenteil in seine~ Voraus-
sehen aich nicht taeuschen kann. Wenn die Erwaehlung ungewiss und veraenderlioh 
we.ere, so waere sie nicht von Ewickeit geschehen; denn was von Ewigkeit ht., das 
1st nicht veraenderlich; nun 1st sie aber von Ewigkeit gesohehen. Mat.th. 25,34; 
Eph. 1,4; II Tim. 1,9: Rev. 17,8; U•S•W•" (Sooinius proflibat.us, P• 744)• The 
theologians of Wuertemberg, refuting the lllDiaat~iliiJxafxtaaxaiesi clain of 
their opponents in De.a Staffortsche Buch, defended the amissibilit.y of the elect. 
in these words: "Dase dem allmaechtigea Gott seine Gnadenwahl nioht fehlen, noch 
irgend gehindert. werden koenne, wie der Conoipist allhie redet., das bedarf einer 
Erklaerung. Denn wenn es den Verst.and hat, daas die Auserwaehlten darum weil 
sie durch Oottea Gnade sich fest. und at.elf mit wahrem lauben an ihren Erloeaer 
• 
und Helland Christ.um halt.en und an ihm bleiben, oder Ja naoh begangenem Fall vor 
Jhrem Ende wiederum aufat.ehen, nicht verloren und verdammt. werden, aondern du 
~nde irhre 01aubcns, naemlich der Seelen Selitkeit, erlangen und von allen 
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Pforten der Hoellen nicht ueberwaeltigt werd<n moegen, so 1st mnn unaern Telle 
' 
mit solcher Erklaerung zufrieden" (Widerlegung des Staff. Buchea, P• 774). Then 
follows a statement in which the am1ss 1bility of Laith is rejected. 
Our confessions are consistent in teaching that the elect, though they ~ay 
fall from faith, will be restored, and will finally be saved through faith. 
Even Luther's Small Catechism teaches: "I believe ••• that the Holy Ghost••••• 
will give unto me and all believers in Christ eternal life" (Trig. P• 545, 6). 
Our article of the Formula states: "The Spirit of God gives to the elect .the 
testimony that they are the children of God", (1073, 31), and "Holy ~crinture 
testifies that God, who has called us, is so faithful that, when He ha.Ii begun 
the good work in us, He also will preserve it to th~ end and perfect it, if we 
oursd ves do not turn from Hi.m, but firmly retain to the end the work begun, for 
which He has promised His grace, I Cor. 1,9; Phil• 1,6; II Pet. 3,9; Hebr. 3,2" 
( 932); and a gain, "For this ~eason also Christ causes the promise of the Gospel 
not only to be offered in general, but He seals it through the Sacrament& which 
He attaches as seals of the promise, and thereiy confirms it to every believer 
in particular. On this account, ,as the Augsburg Confession in ~rt. 1.1 aays, 
we also retain private absolution, and teach that it is God's colll!land thot we 
believ.e iallliirm 1111 absolution,•• and should regard it as sure that, when we 
believe the word of abso.lution, we are as truly reconciled to God as though we 
had ·heard a voice from heaven, as the Apology explains this article. Thii con-
solation would be t aken from us entirely if we were not to infer the will of 
God towards us from the call which is made throu rh the Word and through the 
Sacraments (1075, 37-38). 
Scriptural proof for the final alavation and glorification of the elect is 
found• in such tezts as Luke 10,20: "In this rejoice not, that the spirite are 
subject unto you; but rather rejoice, because your natnes are written in heaven"• 
Self-evidently, since the names were written in heaven already in eternity, they 
were written indelibly. Rom. 8, especially vv. 38f.: ~,or I atn perauaded that 
' 
" 
fU>• 
neither death, nor life ••••••• nor any other creature, shall be able to 1eparate 
us from t he love of God, which 1a in Christ Jesus our Lord"; II Tim, l, 121 
"For I am p•x•aada1 know whom I have believ.ed, and am persuaded that he 11 able 
to keep that which I have committed un t o hiru a ~o inst that day"; II Tim, 4, 8: 
"Henceforth there is laid up for ae a cro~n of righteousness, which the Lord, 
the righteoaa judge, shall give me at thatia• day"; and finally, Mark 18, 181 
"For false Christs and false prophets shall rise, and shall show signs and 
wonders, to seduce, if i t were possible, even t h~ elect"• 
c. The Lost. ## 34-42; 78-86, 
The reason ,,hy many \~ho hear the Word do not believe U ia not th&.t God has 
begrudged the1n their salvation o.nd did not want them to come to faith in Ch1tist 
and be saved. God's call is efficacious and· sincere. i'le does not act as if He 
invited all men while in reality He wants only a few to be saved and the 
mjjority to be damned. This would ass ign contradictory wills to God and 
.. 
greater 
\ 
make\ 
Him, who surely is Eternal Truth, contrary to Hiwslef, ~e would thus be guilt~ 
of the sn.,,e crimfj which He condemns in men, Ps, 5,9; 12,2f• This would invali• \ 
date the consvlation which His Word affirms to us and promises, If God's call 
were not sincere, we could not believe that the Holy Ghost is present with the 
Word end works throueh it, Those who unto their end despise the ~ord of God, 
thrust it from them, plaspheme, and persecute it (Matth. 22,6; Acts 13,46), 
harden their hearts (Hebr, 4,2.7), re~ist the Holy Ghost (Acta?, 51)°, impeni-
-
tenely presevere in sins (Luke 14,18), do not truly believe in Christ (Mart 
16,11), make only an outward show of godliness (Matth• 7,22; 22,12), seek ways 
to salvation outside of Christ (Rom. 9,31), cannot blame the'tr non-election, 
but only their wilful and obstinate resistance, for their perdition. As God 
ordained to eave the elect through His W~rd, according to His established order, 
t hus He also determined to harden and• condemn those who are called through 
the Word if they wilfully and persiatenUy reject Hie Word and His ~pirit, al• 
though He sincerely wished to save also them throu t h Ila l ord. Thus it is that 
\ ,. 
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many are called, but few cho~en. Only few accept the l ord in sincere faith: the 
greater number despises it. This does not imply an absolute decree of reproba-
tion. Dr. Ualther says: ~Es 1st unwahr, de.ss wir lehrten, Gott hahe irgend 
einen t-.1 onschen, la, die groesste Zahl derselben zum unvt.• rmeidlichen ewigen Ver-
derben zurueckgelassen. ~ir lehren vielmehr erstlich, dass Gott kehen Menschen 
zum Verderbon bestimmt, an keinem mit seiner Onade voruebergegangen, keinea sein-
em Verderben ueberlassen, dass er vielmehr allen Menschen seine Gnade udn alle 
Seligkeit druch das i,ort ernstlich angeboten hat, und dass endlich diejenigen, 
welche dennoch dem Verderben anheimfallen, selbst daran Schuld slnd, und dass 
die einzige Ursache ihrer Verdamnis ihr muthwilliges und hartnaeckiges ~ider-
streben und ihr beharrlicher Unlllaube 1st" (Bel euchtung des Stellh. ~&actats, 
P• 36).. The cause 6f this contempt for the \'/~rd is not C1od's foreknowledge 
or predestination, but t he perverse will of man, which rejects or perverts the 
menas of grace am resists the Holy ~host, who wishes to work also in him through 
the ~ord, Uatth. 23,37. Many receive the Word with Joy, but later fall away 
. 
~cain, Luke 8,S3. This is not because God is unwilling to keep them in faith, 
which wauld be contrary to Phil• 1,6, but because they wilfully turn away again 
from God 's holy Law, grieve and embitter t he Holy Ghost, implicate themselves 
in the f 11th of the viorld, and garnish their heart for the devil, leaving their 
last state worse than the first, II Pet. 2, 10.20: E~~. 4, 30: Hebr. 10, 26, 
Luke 11, 25• 
"Verworfen hat Gott gewisse Menschen in ·er Ewigkeit nur darum, weil er ihren 
,eharrliohen Unglauben vorausgesehen hat, nicht weil er sie von Ewigkeit zur 
Verdamnis beatimm•t hat" (Walther, L.a., P• 52)• The Apostle distinguishes 
wit.h· special care. (Rom. 91 22f.) between the t1.>rk of God, who 81\lne makes ve11els 
of .honor, end the work of the devil and of man, who by the inetigation \lf the 
devil he.a made himself a veseel of dishonor. With much long-suffering God 
endured the vessels of wrath, but He did not make them veasele of wrath• If 
thie had been His will, it wou ld not. have required any great long-suffering on 
His part. The fault that they are fitted for deatruction liea with the devil 
• 
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and with themselves, not with God. It is not the will of God that any ahould 
perish, Esek. 33,11, et al. 
The formula refers to the case of Pharaoh, of whom it 1e written Ezod. 9,16 
and Rom. 9, 17, that God raised him up for the very purpose of showing Hts power 
in him and declaring Hi s name thr0ughout all the earth, but even he did not 
perish because God had begrudged him his salvation and wished thet he should 
be damned, II Pet. 3,9; Esek. 33,11. God's hardening of Pharaoh was a .punish• 
ment of his antecedent sin arxl horrible tyranny, which he practised inhumanly 
and against the accusations of his heart towards the children of Israel. Si~ce 
he wilfully rejected and despised all admonitions and warnings, God withdrew 
His hand from hlm, and thus his heart becafue hard ned and obdurate, arxl God 
executed Hi s judgmefit upon him. Paul introduces the ezsnple of Pharao~ for n\ 
other reeaon then to prove by i t the Juatioe of Uod toward the impenitent and ~ 
the des pisers of His Word. By no means does he want to prove that God be- , \ 
\ 
i 
\ 
\ 
\ 
'\ 
grudged salvati on to Pharaoh or to any other person, nor th- t God had so ore 
daiped Pharaoh to eternal damnation in His secret counsel that !..E!.!ori it••• 
eho·. ld not be possible for him to be saved. (Cf. part II, on Calvinism) When 
Stellhorn ironically twists our view of predestination and mak~a 1:alvinieUc 
inferences from it, which would blome God for the perdition of many, saying: 
l'r i :, 
\ 
t'., 
"Dann haette er (Gott) trotz aller schoenen Verheissungen, dass er alle Mensohen 
selig machen wolle, es doch so eingertchtet durch seine Gnadenwahl, daea nur 
die wenigsten selig werden koennen. Und daeshaette er gethan, obgleioh er, 
wenn er nur woll te, es ganz gut anders machen konn te", Dr. 'Jal ther actduoea a 
quotation from Chemnitz, the author-in-chief of the loncordienformel, which 
gives the reverent Christian answer: "Nun eagt aber unser Katechiamue im 3• 
Artikel unaere 8hriat.lichen Glaubena, der Mensch lcann nicht aua eigener Ver-
nunft noch Kraft an Jeaum Chriatum glauben oder zu ihm koamen, aondern der 
Heilige Geist ruuesee ihn zu solchem Olauben bringen, d, nn der LJaube iat .eine 
Ge.be Got.tea; wie Jcoamt es denn, daaa Gott dem Judas aolchen u1au,en nicht 
ins Herz gibe, dase er auch haette glauben koennen, dass ihm toennte durch 
h 
i .. 
·; \ 
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Christum geholfen werden! Da mueaaen wir mit unaeren rragen wiederkehren und 
sa•en Rom. 11.: 'O welch eine Tlefe dee Reichtuma, beidea der Weisheit und Er-
kenntnias Gottea: Wie gar unbegreiflich eind aeine Gerichte, und unerforachlich 
sei ne Wege!''' (Chemni tz, Puaionapredigten, Th. IV• p, 17, quoted by Ylal ther in 
Beleuchtung •••• , P• 40), Nicolaus Selnecker, also a co-author of the Formula, 
wrote a number of years after this confession had appeared (1586): "Obwohl 
Oott aus allen Nichtwollenden Wollende machen koennte, so thu t er dies doch 
nicht: und warum er dies nicht thue, hat er seine gerechteat en und weieeaten 
Ursachen, welche zu erforschen unsere Sache nicht 1st. Vielmehr aind wir •••• 
achuldig, von ganzem Herzen Dank zu sagen, da~s er uns berufen und unaere Herzen 
durch den GJauben erleuchtet hat", This leads us to 
D. The Mystery in Election. 
A careful distinction must be observed between that which is expressly re-
vealed concerning this doctrine i.n uod 's ~ord, and what is not revealed. God 
\ 
I 
I 
has still concealed much concerning this mystery which we should not inv~atigate '. 
and in regard to which we should draw no conclusions, but we should adh6re to 
the revealed ~ord. Our curiosity is always mor~ eager to pry into those mys-
teries which God has concealed than to study those things which le h:::s revealed. 
There is a t wo-fold reason for this: a) We cannot harmonize the intricate and 
involved things in this mystery: and b) We are not commanded to do so. Satan 
knows that these are two weak spots, almost irresiatable to ainful human reason. 
nweil nun dem boesen Feinde nicht unwiaaend, wie schwer dieser Artikel der Ver• 
nunft eingehet, also unter laesset er auch nicht, allerlei unzeitige 8paltung 
und Irrung in diesem hohen (gleichwohl durch die Gnade Gottee ganz troeat-
lichen) brtikel zu erwecken, wie er donn aonderlich••••diese Frage 1u erwaehnen 
pflegt: ala, wen nun Gou das ganze inenachliche Oeaohlecht in t leichen Suen• 
den nach dem Jal l Adams anachauet, waa dann die Uraaoh aei, daaa uott nur 
Etliche erwaehlet, Etliche nicht erwaehlet, Etlicher etch erbarmet, Etlioher 
sich nicht erbarmet: . auf aolche Fraga aollton dieJenigen, 10 aolohe duroh Eln-
\ 
\ 
\ 
'\ 
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gebung ihres Lehrmeiatera des Teufel& auf die Bahn bringen, eingedenk eein dee 
Spruchs r auli I Oor. 2, 16: "Wer hat des Herrn Sinn erkannt" (Staffortaohee 
Buch, P• 404) • 
God wost exactly and certoinly knew from ete1· ni ty, and still knows, the 
exact number of those who ,.ill be seved and of those wh J \·:111 be lost; ye'\ He 
has not revealed it to us, much less h,.s He commanded us to investigate it, but 
has earnestly discouraged us therefrom, Rom. 11, 33f• The Strassburg Formula 
says with respect to this mystery: ''The fact this this grace or this gift. of 
f aith is not given by Oo4 to all when He calls all to Himself, and, according 
to !iis infinite goodness , certainly calls earnestly: 'Come unto the marriere, 
for all things are now ready', is a sealed mystery, known to God alone, past 
finding out for hulllan reason; e. secret that must be contemplated with fear and 
be adored, as it is written •••• Rom. 11,33• And Christ gives thanks to the Faiher 
because He has hid these things from the wise and prudent, and revealed them un~o 
babes. ..1atth. 11, 25. Troubled consciences, however, mu~ t no ~ ake offense at tf 
this hidden way of the di vine will, but look upDn the will of God revealed in 
Trigl. 
Christ, who calls all sinners to Himself"• (KiUU,a: Hist. Introd., P• 201). 
See also the quotation from Chemnitz in transition from le.s t section, P• 18f. 
Christoph Koerner, also a co-author of the Concordienformel, wrote in the year 
1583: "Seine Gerichte, vermoege welcher er diesen erwaehlt und selig macht, 
ke.nn nieme.nd wit seinen Gedanken, sei e& auf irgend welche ~eise, erforschen 
und erreichen" (quoted by Vlalther ·in "Beleuchtung ••••• " P• 41). Chemnits, 
Selneoker arr:l Kirchner, in their "Apolor.y of the Book ofConcord" of 1582, wrotez 
"So aagen wir, daaa wir keinesweges bedacht sind, Gott zum Ursacher der Verwerf-
ung zu maQhen ••••• ~ollen auch von dem lie~en 9ott. aofern er verborgen iat und 
sich nioht geoffenbared hat, nicht forschen. Denn es 1st uns dooh zu hooh und 
toennens nioht begreifen; Je ~ehr wir una dieafalla einlaa~en. Je welter wir 
von dem lieben Gott tolll!:len und Je mehr wir an aeinem gnaedigsten Willen gegen 
una 1weifeln•••••Denn genug ist ea, daaa, wenn wir an dieae Tiefe tommen, mit 
dem Apostel Rom. 11. sprechen: 'Seine Gerichte aind unerforschlioh', und 
\ 
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I Oor. 15,: ' Wir danken Gott, der una den Sieg gegeben hat durch un1ern Herrn 
Jesum Chrhtum• • i'ns darueber 1st, wird una unser Seligmacher Chriatua im 
ewigen Leben eelbst offenbaren" (Quoted in Pieper's Dogmatik, Vol . t r , P• 586f.) 
"Den Verfassena unsers Schlusebekenntnisses wurde vorgehalten: ~enn aie also 
eine VJahl zur Seligkei t allein aus Gnaden lehrten d le also nicht. im Menachen 
ihren Grund habe, s o muessten sie auoh eine Verwerfung lehren, die ebenfnlla 
ihren Grund nicht im Menschen habe; aber s i e wiesen diesen elenden, dem klaren 
Worte Gottes wide r sprechen<'. en Vernunftschluss von sich, und erklaerten, daaa 
bier ein Geheimniss vorliege, welches keine Vernunft auflosesn koenne, welches 
aber ein demuetiger Christ Gott nufs Wort glaube, der seine Vernunft gefangen 
nehwe unter den Oehorsam Christi (It Oor. 10,5) und geduldi•g auf das •• ewige 
Leben warte, wo alle Geheironisse sich zur Ehre Gott.es und zur ewigen Schmach 
und Schande fuer alle Unglaeubigen herrlich aufloesen waerden" t walther, in 
''Beleuohtung des Stollh• Tract., P• 63) • 
The myate1·y in election is neither in God, as thou1~h He sovereignly elected 
s~me to salvation, and others to perdition; neither is it in man, as though 
some i•••1conducted themselve~ better when salvation was offered, and therefore 
were saved; but it is a logical mys tery, how to harmonize God's universal grace 
with the election of a limited number. The conclusion seems valid that by 
electing some (who only are finally saved) God excluded others from final aal-
vation. The logical difficulty exists, but s c do not try to solve it. A log-
ical contradiction does not mean that the two members are unreal. l hat ia 
logically contradictory can be true in reali ty. We acce~t both doctrines aide 
by side. Election has no relation at all to the rest of the world, nor even 
to those who will be lost. The Hla s•aUa and 1•1:Ua ualr.•n1i1·1lh must stand 
side by aide• or Scripture is being violated. We preach salvation for all by 
the free grace of God in Christ Jesus, for it is for al l . •Ole Geaet1• der 
Locit celten doch in der That fuer den Christen gle1ohmaeaaig wie fuer andern 
Menaohen, und Niemand, auoh der ulaeubige nioht, vermag ea bei wirtliohem logi1oh• 
en Widerirpruohe auasuhalten. Uoegen di e Gedanken der ohrlatlichen l ahrheit 
I 
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ihrem, Ursprunge naoh so uebernatuerlioh sein als sie wollen, demit daas aie in 
dem Gottmensohen geoffenbart, von ;,1ensdhen verkuendigt und aufgenommen, in 
mensohliohe Rede und Schrift gefasst slnd, unterstellen sie eioh von selbat. 
der logisohen Ordnung, und die Exist.enz der Theologie allein schon genuegi dem 
zum Beweise. Aber das Oesetz der Logik ala formalee herrscht b~ueber die 
gegebenen Qedanken1_producirt &!.!Ln!£!!.l, und die Gedanken1 mit denen_4!! 01!3!!!! 
und die Lheologi~~u thun hab~L-resultiren aus Tha~~estaenden, qie ~ls aolche 
noch gaenzlich auaserhalb d (. S Oebiete! der Logik ate~. Vlenn daher d.aa Be-
kennt.nis den ' ' iderspruoh nicht sofort als Zeichen der Unwahrheit auff.asat. und 
den Olauben, der ihln nicht zu loesen vermag, auffordert, ihn zu tragen, so ist. 
demit gar nicht zunaechst ein logischer, sondern nur ein Widerspruch der unzu-
reiohend ermittelten oder zu ermitt.elnden Thatbest.aende gemeint, und ea walt.et. 
dabei, wie sehr auch darauf gedrungen wird, die Thataachen selbat, soweit aie 
ermittel t sind, um des scheinbaren ~iderspruches willen nicht anzutaaten, die 
Glaubensgewissheit, dass letzterer nur fuer das menschliche Verstaandnia, nicht 
aber an sich bestehe. Darum erscheint es ala Postulat des Olaubens1 den ~ ider-
spruch ala an sich nicht vorhandenen zu s•tzen, und wenn es uns nicht befohlen 
ist, "zuaammenzureimen", wU Gottes geheimer WU le mi t dem geof fenbarten sich 
widerspruchsloa einige, so 1st es doch ein nothwendiges Gebot des Glaubena, und 
wird ala aolches von dem Bekenntniss aufrechterhalten, dass man Gotte nicht 
contredictorische ~illen zaschreibe, so naemlich ala wenn ~ott, der doch die 
ewige Wahrheit 1st, ihm selbst zuwider sein sollte. Und 1war dieaes vorerst 
nioht um d0r logi schen ~iderspruchslosigkeit willen, sondern kraft unauaweioh-
licher -sit.tlicher und religioeser Motive dee ulaubens selbst, dem die wider-
epruchsloae Wahrhei t Got tea in aich aelber ein A:dom 1st, von dem er nicht luaen 
tann; der a es ala eine von Gott verboten• und darum Ootte aelbat unmoegliohe 
Untugend kennt, "dfDan eioh eine~ Dlnrea ertlaert und ein anderee im Herzen 18• 
l 
dentet und meinet"; der den eioheren Grund seiner eigenen Eziatenz verlleren 
wuerde, wollte er annehmen, daaa Gott in aeinem Herzen andera gegen uni gealnne\ 
aei, ala wie er ea in seinem Worte ceoffenbart•. (rrant, IV, 186f.) 
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God knows, and has determined for every one, the hour of his call and con-
version, but He has not revealed it to us, (# 56). We have the command alway, 
to keep urging the Word, but to entrust the time and hour to God, Acta. 1, 7. 
God's dealings with nations as well as with individuals is a mystery. He 
gives His Word at one place but not at another; removes it from one place, al-
lows it to remain at another; one is hardened, another, t1ho is Just as guilt.y, 
is converted. With the same people, v,ho are in the same ci condemnation, God 
deals differently. In these and similar questions Paul fixes at limit beyond 
I 
which we should not go, Rom. 11, 22ff. We should r t cognize God's Judgment. 
When God so punishes a nation for despising His Word, such punish•ment ia well 
deserved. Thereby He exhibits His severity, shows us what Vie all have deserved 
bu our wickedness nrxi ingratitude, in order that we may live in the fear of 
God, al'Ji praise His goodness, exlluding any merit in us to who~ He gives His 
Word, v1hom He do<" s not harden and reject. He does not owe snlvotion to any 
sinner, hence the gift of 1.iis \'lord is by grace alone. 
In some persona God displays Hie righteous, well-deserved Judgments that 
we, who are exactly like the;t, mey learn the more diligently to praise uod 'a 
pure, unmerited grace in the vessels of mercy. No injustice t s done to those 
who receive the wages of their sins. In the resi., who;n God saves by His Word, 
He coDlillends His pure grace and mercy without their mer t t. When we proceed thua 
far in thie article we r emain on the right way, Hoa. 13, 9. Regarding those 
things i ~ this disputation which would soar too high and beyond these limit.a, 
we should with Paul place the finger upon our lipa and say: "0 man, who art thou 
that replieat a gainst God? '' Rom. 9,20. Paul declares that we neitller can nor 
1hould investigate and fathom everything in this article. After having argued 
much concerning this article from the revealed lord of God, as aoon as he aomea 
to the polnt where he show, what uod has reaerved for His hidden si1dvm conoern• 
ing this m~·a'\ery, he suppresses and cuts it off with the following worda: "0 the 
depth of the riches both of the wisdom and knowled ge of God\ How unsearchable 
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are His Judgments, und His gays paet finding out: For who hath known the mind 
of the Lord?" Rom. ll,33f. 
A presentation of th i s matter so thct it agrees fully with our reason cannot 
agree with Scripture and our confessions. We must always end up as does St. Paul, 
Hom. 11,33-36• If these concluding words of St. Paul do not tit the presentatlon, 
if you are not forced to cry out, "0 how unsearchable •••••• etc•••"• if the dif-
ficulties are nicely cleared a~ay so that you have a logical presentation which 
agrees with r eason, you can be sure thnt it i s P.nti-Scriptural anda anti-confes-
sional, fa lse and corrupted by reason~ 
Thus Luther contented himselr in the discussion of the discretio personarum. 
"He dealt wi. th the vexing question Cur alii, alii non? in this way that he re-
fu~ed to answer i t. He had learned from Scripture that the sole cau&e of a man's 
salvation is the grace of O~d• He had learned f : om Scripture that the sole cause 
of a man' s perdition is his wickedness. But when he investigated the question 
why, since the grace of Ood is universal and the wickedness and guilt of man i a 
universal and equal in all, not all are saved or not all are lost, he found no 
answer. His reason could not ' account for the difference in the outcome. And 
Scripture does not account for it. And so Luther refus1.d to look for a solution 
of the crux t heologorum in this life. He waitl d for 'the light of glory" to 
solve it. He condemned th~ attempts of theologians to find an answer satisfactory 
to reason as a wicked presumption. He denounced this prying into the hidden 
counsel of God, this attempt af blind reason to shed light on the inscrutable 
Judgments of God as impertinent, as impudent, as sacrilegious, and· blasphemous.• 
(Th. Engelder in Concordia Theol. Uonthly, Aug. 1938, P• 562f.) Luther explains 
away the apparent injustice in God in these words of his De Servo Arbitrio: "Let 
us hold in consideration the three lights -- the li rht of nature, the light of 
1race1 and t.he light of .1!2!:J:; which is the coamon, and a very good diatinotion. 
By the lirht. of na1.ure, it is insolvable ~ it oan be Just, that the good man 
ahould be afflicted and the wicked should prosper: but this is aolYed by the 
light of grace. By the li&ht of grace it ia inaolvable, how God oan deJDD him, 
• 
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who, by hia own powers, 05n do nothing but sin and become guilty. Both the light 
of nature and ~he light or graoe here say, that the fault is n0t in the miserable 
man, but in the unjust God: nor can they judge otherwise of that God, who orowna 
the wicked man freely without any merit, arrl yet orowns not, but d81Dne another, 
who is perhaps less, or at least not more wicked. But the light of glory speaks 
otherwise. -- That will show, that God, to whom alone belonge4h the judgment of 
incomprehensible righteo~sness, is of righteousness --most perfect and most mani-
fest; in order that we may, in the meantime, believe it, being admonished and 
by 
confirmed/that example of the lirht of grace, which solves that which is as great 
a miracle to the light of nature'" {P. 389). 
A comprehensive and acceptable conclusion for this ~hole section is given 
by Chemnit2 in his sermon on predestinstion, {R:etilla It, P• 551), who says: 
Dies 1st der ei nfaeltige Veratand und · einung, was zu der Versehung Gottes ge-
hoert, was dies~lbige begreife und worin sie atehe, dasa wir diese Stueoke alle 
zusauunenfas~en, wenn wir von der Versehung oder Wahl Gottes reden oder gedenken, 
wie Paulus durch das ganze erste Capital zu den ipheaern also dit ae Lehre stueck-
weis handelt und erklaeret, und wenn ich bei dern Berioht und in der Einfalt 
bleibe, so hebe ich, soviel mir von dieser Lehre zu wissen von Noeten iat, und 
weisa, daas ioh nicht irren oder fehlen kann. Wenn aber jemand hie weiter will 
disputieren, Gott wisae aber gleichwohl zuvor wohl, welche und wieviel solchen 
seinen Beruf durch seine Gnade annehmen und welche demaelben ~iderstreben werdenl 
Dem antworte ich: Goit wisse ohne Zweifel das, und viel mehr, aber mir sei Solahea 
zu erforschen nioht befohlen, aondern 1oh bleibe bei der ~infalt dieaer Parabel. 
Item, wenn Jewand fragen wollte, weil dies zus8Jl1Denhaenget, die erwaehlet aein, 
die werden Buch berufen, warum denn Gott sein °ord, dnduroh der Beruf geachieht, 
nioht in allen Landen tauter und r ein gebel · Hier antwor te ich: meine• Parabel, 
in welche mir der Herr ~hria,us diese Lehre gefaast hat, streoket aich ao weit 
nicht. Derhalben lege ioh in dieaer· Frage mit Paulo Rom. 9 und Jea. 45 den 
\ 
\ 
Pinger auf den Mund und spreahe: o wel~h ein tiefer Abt rund der Weisheit Gottea 
etc. Ioh erkenne aber an Jenen, welche ~ottee Wort nicht haben, Gottea cereohtea 
Oerioht, Ylus wir allo mitdnander wuerdit; und wort.h wa.eren: an mir a.ber und 
Andern, so barufen werden, erlcenne ioh uottca le.utere One.de, Ja. ohne und wider 
alle unser Verdienst, und danke ihm de.fuer von .Herzen. Weiter kann ich nlcht 
I 
und hoeher will ich nicht, sondern bleibe i n don Sohranken dieaer einfaeltigen 
Parabel, auf da~s ioh mich nicht zu weit ver~enne oder zu hoch veraietge • . 
Raben Andere mehr Gaben, dass sie in dieaem Artikel hoeher koennen kommen,· 
goenne ichs ihnen wohl. Weil aber meinl lieber Herr Chrietus nioht ohn ,Uraach 
• • : , I • 
dies grosse Oeheimnisa in eine elnfaeltige Parabel ge!asst hat, bleibe i~h· b~i 1; 
\ . 
dem ~pruche Salomonis: qui simplioiter ambulat, bene embulat, wer einfa~~~ig 
wo.ndel t, wand el t am Allersichersten" (Quoted by Frank, IV, 326f.). 
:\ i .. 
' . \ 
II. THE Cl,LVINISTIO VIEW OF PREDESTINATION. . \ 
I . 
; i 
\ i 
The Calvinists teach that the ~tennal decree of predeatinatiorr wa1 alto~ther 
,. 
arbitrary in God and that it inlludes a decree of reprobation. "Of those th~t 
will be los t Calvin teaches, that God ho.d foreordained them unto death, that \~ 
:\ '. 
it had not been His will that they should be saved, so God had ne"er· done any- · · 
\ 
thi ng for their salvation; that they wero not redeemed, that the blook of Chria\ 
had not been shed for them, that they were not effectually called through the 
Gospel, and though they did hear the Gospel, yet God would not effectu.e.lly work 
in them, that thoy should believe and be saved" (F. Kuegele: Sermons on Predea• 
tination, P• 7). That this ia the teaching of Colvin himself we see from hie 
owd definition of predestination: "Praedeatination nennen wir daa ewige Detret 
Oottes, nach dem er bei sich beaohloseen hat, was mit elnem jeden elnzelnen 
Menaoh~n gesohehen sollte. Denn iicht alle werden mit der gloiohen Beetimmung 
(pari oonditione) geeohaffen, aondern den einen wird das ewige Leben, den andern 
die e•ige Verdemmnia vorausverordnet. Daher aagen wir, Je naoh dem einen oder 
andern Ziel, auf das hin ein Mensch ceaohaffen 1st, er aei 1um Leben oder sum 
lode praedoetiniert •••••• Wir aagen also, was die Schrift tlar 1ei1t, daaa Gott 
naoh ewigen und unveraenderliohem Rataobluaa ·etn faer allemal featgeaetzt hat, 
welche er einst einmal 1um ~eile annehmen; welohe er de,m Verderben welhen wolle• 
\~ 
., . 
\ 
. 
\ 
\ 
\ 
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Wir 1agen, dass dieser Rataohluse in bezug auf die Erwaehlten in seinem unver-
dienten Erbarmen begruendet eel, ohne Rueckaicht auf mensehliche Wuerdigtel t. 
WeJchen aber die Verdammung verordnet wird, denen werde durch sein zwar gerechtea 
und unwiderrufliches, aber auch unbegreifliches Urteil der \'!eg zum Leben v,r-
schlosaen" (Ins ti tutea, Chapt. 21, 5.7; reprinted in Concordie. Theol. l::onthly, 
Nov. 1938, P• 811) • 
.. 
Most of the Re f ormed confess ions have the essential feat ures of Calv ins 
doctrine of predestination embodied in them. In the Canons of t he Synod of 
Dort we re:ud: "That some receive the gift of faith from l.od, and othertt do not 
receive it, proceeds from uod 's eternal election ••••• According to His Just 
judgment He leaves the non-elect to their O'Vln wickedness and ebdurncy". The 
same confes sion states fur ther on: "Not all, but sowe only, are elected, whUe 
others are passed by in the eternal decree; whom God, out of His sovereign, . 
most jus t, irreprehensible, and unc)iangeable good pleasure, hath decreed to . 
·' leave in the common mise,ry into which they have v,iltully plunged themselves, .· · 
i ' 
end not to bewtow upon them saving faith, and the grace of conversion"• Simi~ 
I 
lar expressions are found in the Consensus Genevensis, the Oonfesaio Belgica, 
the Confessio• Galli.~ana, the Formula Consensus Helveticae, etc. In the 
Preebytertan Confession of faith, commonly call~d the Westminster Confession, 
Ch. a, Art. 3, we read: "By the decree of God, for the r.:ianiteatation of His 
'\ 
glory, eume men and angels are predestinat· d unto everle.ating life, and others 
tore-ordained to everlasting death". And concernin(;; the damned we read, Art.?: 
"The rest of mankind, God was pleased, for the glory of His sovereign power 
ovei· Hie creatures, to pass by, and to ordain (not "retain" &a in Concordia 
Cyclopedia, P• 603) them to dishonor o.nd wrath for their sin, to the prahe o_f 
Hia glorious juaticel Newspaper reports of 1938 atate that acceptance of thia 
article is no longer demanded, but it atanda in the confession. 
Calvinism identifies God 'e foreknowled ge with'.iHie "eovereh:n will", mating 
~od the author of evil• Everything is dependent upvn bod's absolute deer••• 
The creation of Adam is decreed for the purpose that He should fall (aupralap.. 
,. 
· .. \ 
\·. 
\ 
earianiam). ''Die Menachen word en alle achon geschaffen, n1.oht ala vor OoU 
in gleioher Wel~e daratehend als Objekte ae1ner Gnade, aondern a.la beatimmt, 
daaa aie entweder ins Leben e1ngehen oder der Verdamnia anheimfallen aollen1 
Thus Hoenecke explains Calvinism, continuing with Calvin's own words: "Prae-
destinatione!ll vocamua aeternum Dei decretU•••••", given in German translation 
on page 26. 
Augustine's later predestimu·ian . teaching stops one step short of Calvinaim, 
a ·t lea.st in its supralapsarian form. Augustine denied universal grace, baaed 
predestinat ion on the decree of uod, and not on the P•• person and work of 
Christ, holding with the later Calvinism th~t Christ died only for the elect. 
He does not teach a double predestination, ~ut goes so far as to say "d~s Gott 
die Verdamnten uebergeht, auch dass er sie zur Verdamnis praed; stiniert, eber 
nicht dass er sie zum verdammenden Unglauben ordiniert, sondern diesen Unglau-
ben voraueweiss" (Hoenecke, P• 31) • This practically leads back to his former 
view of t ho electio ex praevi!!L.!1~· On the charge that Luther in hie De 
Servo /1rbi trio teaches Calvinis tic determinism, that he f ell into ".high Augus-
tini.enism11 see the November issue of the Concordia 'Eheological Monthly, page 
80lff. (This entire aeries of articles in Vol. IX of the C.T. ::'. . contains ex-
cellent material on this subject). 
The Calvinistic doctrine is based on the sovereign will of God, and ignores, 
yea, denies, the EIEXATO EN AUTOO {CHRISTOO) of Eph. 1,4• CslvinHm placea 
the sovereignty of God, and together with lt the absolute predestination, in 
the center of its theology. Thus it is possible to deny the plainly revealed 
Scriptural doctrine of universal grace, and to teach a limited atonement, for 
these do not agree with the material principle of their theology, "the oor 
eocleaiae; "the very center of our confession" (Kuyper: The Bible Doot. of 
Election, p. 6), referring, of course, to the dogma of the twofold prede1tina• 
tion, of the ao~ereign majesty of God. 
I 
That Calvinism teaches thut the grace of iod in Christ extonda only upon the 
elect, and that only the elect were redeemed, is sufficiently attested in the 
Reformed Uonfessions. The Formula Consensus Helveticae of 1675 says, canon 13: 
"A& from eternity Christ was elec t.ed Heed, Leader, l.ll'xl Heir of e.11 those who in 
time are saved by His grace, thua also in the time of the New Covenant He has 
been the Bondsman for those only who by eternal election ,·,ere given to Him to be 
His peculiar people, seed, e.nd heredity"• In the Canons of the Synod of Dort 
we read: " !<,or this was the s 0vereign counsel and most gre.cioua will and purpose 
of God the E~ather, that the quickening and saving ef !icacy of the most precious 
death vf His Son should extend to all the elect, for bestowinr upon them alone 
the gift of j ustifying faith, thereby to bring them infallibly to aal,,ation; 
that is, it wa.s the will of God that Christ by the blood of the cross, whereb1 
He confirmed the New Covenant, s hould effectually redeem o.ut of every people, 
tribe, nation and language all those, and those only, who were from eternity 
chosen to salvation, and given to Him by the Father"• !he Uestminster Confession 
d6clares: "They who are elected, being fallen in Adem, are redeemed by Christ •• ~~ 
Neither are any other redeemed "by Christ"• 
It is plain that in this case do ematics not only colors. but writes, the 
exegesis ot certain Scripture texts. "Das kalvinisUsche Dogma von der abao-
luten Partikulari taet des Hells in Christo 1st ja freilich ueberhaup* nicbt 
... 
durch Schrifte.uslegung gewonnen, wie es natuerlich auch nicht sein konnte, 
sondern ist die Konsequenz der grundlegenden kalvinistischen Lehre vom goet.t-
liohen ~Ulen" (Hoen. p. Bf.) A clear case of such d.ir.mathed exegesis 1a seen 
in the account of a colloquy between Andraae a11d Be1a, reported by Prank, in 
which Andreae asked: "Dass wir nun dieeen ~illen Gott.es aus seinem Worte eigent.-
lich, gewiaslich und unfehlbar erkundigen, ao frag ich allein Ein Ding, und 
bitte, dass du mir rund und deutlioh dare.uf antworten wollest., naemlioh: Ob 
09tt der Herr Jemala diejenigen gel1ebt habe, die Jetzunder in dem hoelliaohen 
reutr ewlglioh verdammt. sind, oder noch verdammt warden!" To whioh Besa re-
plied: "Nein, er hat sie niemale geliebP.t"• Thereupon Andrea• asked onoe more: 
• 
. -so .. 
"Und darnit wir uns racht eigontHci1 und wohl vert.t.ehen, ao frage ich dlch noah .. 
mols,. tte.e in dem Spruche Christi (Joh. 3, 16) das 7ort Welt heisse und waa da-
durch verstanden werde?" To which Beza replied, "Die Auserwaehlten". (Op. oit., 
P• 299) • 
In Colvinism, then, Chrlst exists only fot' the elect. The decree of re-
demption f ollow.11 that of predestination, and in the interest only of the elect. 
Only t.he elect can coioe to fe.i th, for the others, according to Calvinism, are 
not effectually called by the Gospel. "NeHher arc any other redeemed by Chriat., 
effectually called, Justified, adopted, sanctified, and saved, but the elect 
only" (\'Jes tm. Conf.) From this it follows that Cod never want~d to save all 
men• But this is so contrary to the many pointed passages of Scripture, that 
it is not uncharitable to say that this is a rank denial of Scripture. Note 
especially Ezek. 33,ll; I Tim. 2,4f•: Hebr. 6,6; Uat.th. 24,24, etc., etc. 
Other decisive texts, especially against the limited atonement error, are 
II Cor 5, 14-19; Hehr• 2,9; II Pet. 3,9; John 3,16; 1,29; . .iatth. 11,28; 1ohn 
12, 47 et al. 
Our confession• saya: "For all preparation for condemnation is by the devil 
and man through sin, and in no respect by God, who dot s not wish that any ma.a 
be damned; how, then, should He Himself prepare any man for condemnation? For 
as God is not a cause of sins, so, too, He is no cause of punishment, of damna-
tion; but the only cause of damnation is sin; fort.he waies of sin is death, 
Rom. 6, 23• And as God does not will sin, end has no pleasure in sin, so He 
does not. wish the death of the sinner either, l?!zek• as, 11. ~·or He 1a not. willing 
that any should perish, but that all shouad come to repentance, IT Pet. 3,9••••• 
And St. Paul testifies in clear words that from vessels of dishonor veaaela of 
honor may be made by God 'a power and working, •hen he ••it.ea thus: TI Tim. 2,21.z 
•tf a man, therefore, pgrge himself from these, he shall be a vessel unto honor, 
aanotified and meet tor the ~aster's uae, and prepared unto every good wort'• For 
he who ia to purge himaelf must first have been unclean, and hence a vessel of 
,-
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d1thonor. But eoncer n1.ng t.ho vessels of mercy he saya clearly that. the Lord 
HirJself ha:i pr epared them f()r glory, whioh Ile does not say concerning the damned, 
who themselves, and not God, h~ve prepared themselves as vesaela of damnation~ 
{l089f. # 81-82). Thfl false Calvinistic doctrine of reprobation and an ineffectual 
call ascribes to God contradictory ~ills (#35), makes God'& promises uncertain 
(#86), makes void God' & promise of grace in the Sacrament (#37.38), is opposed 
t.o the work of the Roly Spirit (#39). God is not the cause of the sinner's re-
jection(# 40-41), nor is He the cauoe why temporary believers fall away from 
grace. 
The reel tyranny of the Calvinistic doctrine becomes apparent when a sinner 
becomes uncertain of his ''Gnadenstand" {.nd election. The proof of his election 
lies in his "being saved", in his "feeling of grace", for only in the elect doea 
the Gospel call become ef ficaeious, but when he becomes uncertai n whether he is 
in t.he st.ate of grace, and more so when he becomes uncer1.ai.n \' hether he ever waa, 
t.hcn a:bu:t. it is almost impossible to bring comfort to the troubled heart, for 
t.he props were recuoved when universal grace arxl the redemption of all mankind 
were denied. Carl !:Aantey-Zorn, in his book "Di.es und Das aus fruehem Amtsleben" , . 
P• 150f., relatos the following incident: 
~An old men by the name of Kl, whose former pastor he.d been a Calvinist, 
teaching an election of both grace am wra~h, ~o life and damnation, had Joined 
my congregation. By this Calv1niatic teaching the old wan had been brought almost. 
to the point of despatr. He did not know whet.her God for Christ's sake waa gra-
cious to him ora angry ia with him. He sald: 'God's eternal predestination can-
not fail. !f God has chosen me to salvation, then I shall be savedi if he he.a 
chosen me to damnation, I shall be damned. How oan I know whet God baa in 
eternity determined concerning me?' He often came to me, and we had long con-
versations. Again and a gain t told him: 'According to Scripture there ta· an 
election i• of grace. Scripture teaches that Ood in His free grace, for Christ'• 
eake, has ohoaen cer Lain peO:)le to faiih and salvation. How could U be othcr-
wiaet Raith and aalvation we receive only frow God. He who bellevea and ia 
.. 
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1aved ie in himself not better then anybody elae. He has not firat giv~n any-
thing tu God that should be recoopensed to him again. As far ab he is concerned, 
he did not &S8ume a better attitude toward God and God's grace than ·anybo,y else. 
All is only God's grace in Christ, in eternity and in time, when He !elected or 
predestinated, and when He carried ou i His eternal purpose. But according t.o 
Scripture there is no election of waath. Scripture does not teach that God pre-
destinated any one to obduration and daranation. On the r.ontrary, it teaches 
that God v:ants to save everybbdy, no matter how un f odly he is, and seriously 
cal)s hiw to f i ith, that every one ~ho i s lost is lost only because he does not 
.-
want to believe and persistently resists the Holy Ghost, who wants to cor.vert 
him through the Word• This \•Ord of God you must believe, not Rev. K. or any 
other book or you own notions,' I often told him very emphatically. 
''Then old K always quoted Ro!IJ". 9, 18: 'Therefore he.th He mercy on whom He 
will have mercy, and who:i, He will He hardeneth'. I told him: ·•You must under-
stand this passage as the Holy Ghost explains it in this chapter. If God con~ 
verts end saves s oroe one, 1 t is only 0-.)cl 's mercy not man's ovm doing. If some ·· 
one, as die Pharaoh, hardens humself against G.;d 's i~ ord, .,.akes hbself a vessel ·· 
of divine wrath, and prepares himself for damnation, then God comes with His 
judgment of e.bdurntion e.s, when, and where He wills; but also there God shows 
greet patience . 
I 
"We also read together Article XI of the Formv.la of Concord, when, I 
hi~, my doctrine wa~ corroborated. He asked me 6t times: 'How oan I know 
showed{: 
for . 
sure that I am chosen?' I answered: 'You should not_ torment yourself with \he 
question whether you are chosen, but look at. t.he cross of Chriat, where you 8111-
ner have been redeemed. You should hear the gracious Word of God, which calla 
you to Christ and to salvat.ion. The r1 say in faith: •Amen, I am redeemed: Ood 
wants me, God has certainly chosen me from eternityt' After suoh o~nver,ationa 
old K was always comforted and said: 'That is .God's ~ord, that ie the sound of 
the ·:, ord of God.• Then he would partake of the Lord's Supper, But. doubts re-
. \ 
~ \ 
\\ 
' 
\ 
\ 
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\urned; again and again old JC. came to;z me. and Ume and again he wen\ away 
comf ort.ed • 
Then he took sick. It. is s elf-evident that I visited him dilig~ntly and 
tried to keep hiw in the comfort. of true faith with God 's Word. Aft.er every 
viai t I was very much sat.is tied, and he was glad. One night I wa.s called to 
his death-bed . When I came to him, -- his wife and hie brother-in-la•• an 
elder of ruy congregation, we:·e also present, -- old K. looked at me frightened 
and said: 'God is angry!' Firmly I told him the gracious ~ord of Ood and prayed 
with him. Thereupon he wos content and said: 'This is the sound of the Word 
ot God,' turned over and slumbered for a while. Aroused from hie slumber, he 
said: ' God is angry?' Again I told him God's Word of grace, Md a gain he said: 
'That is the sound of th u Word of God'; aglin he slumbered. But. the shadows 
of death were descending upon him. Aguin he was aroused and stal!lllered: 'God is 
angry!• Then I told hL, briefly and sharply: 'You lief God is gracious. And I, 
as a called and ordained servant of the word, in the stead and by the dommand of 
my Lord Jesus Christ, announce to you the grace of God and forGive you all your 
sins in the name of the Father and of the Son and of the Holy Choat. Amen.• Then 
peace and joy flitted over his face and he stammered: 'The sound of the Word of 
God.' His eyes grew dim, hie breath stopped, his mouth opened, he stretched 
violently and lay lifeless. I olosed his eyes and his mouih, folded his handa 
and spoke with those present a prayer of thanks. 
"Then I went with his brother-in-law into an adjacen\ room and aat down wi\h 
him. We acarcely had taken a seat, when all of a sudden we hefl rd a cry of terror 
from the room where t.ha old man had died, ae we thought. r.e ran into the room. 
The man supposed to be dead had thrown his arms over his head, his eyes ate.red,* 
ftightened, and over his lips came the words •oo• is angry'.' Then•• I do not. 
remanber my ezact words -- I shouled the grace of God into his heart ond finallJ 
told him: 'Die, Cod is graoiousl' Then he really died. Before he died I saw 
his lips moved to say: 'The sound··'• But I fainted. In the living-room I re-
cained consciousness. ·That was a hard etruggle between God's Word of grace and 
Calvinism. But God's \"tord obtained eterna l victory". (Translalion by Prof. o. 
Viehweg, in Synodalb. of Texas Distr., 193?, P• at.) 
This will help us to understand why the Calvinistic view of predestination 
has been called a horrible decree. Calvin himself says in the Institutio of 
1539: ''Deere t um quid em horrible, fateor, •• a horrible decree, I confen (iall 
Chapt. 23, 7). Das System Calvins 1st das ordnungsmaessigste, starrste, und 
mechanischste, das Je dem Verstand eines ?.'tenschen entsprunger ht, und doch 1st 
es durchaus falsch udd schrecklich" IProceedings, Texas Distr., 1936, P• 26). 
By the fortunate •t• inconsistency which i~ frequently practiced by the 
Reformed, the terrified heart is, nevertheless, directed to the grace of God 
in Christ Jesus, and to the vicarious ond even thft complete atonement. At auch 
a time the feeli ng of groce is i ~nored, aBi a firmer foundati~n is sought, and, 
by the grace of God, frequently found. Thus Beza confesses: "Uoechte aber Jemend 
aagen, woher kann ich wiaaen, dass ich auch in der Zahl der Ausenraehlten zum 
, · ewigen Leben begriffen sei .... darauf antworte ich also .... huete dicb und aehe 
dich fuer mit allem Fleiss, de.mit du nicht am hoechsten Grad anfangcst, sonst 
wis d dir widerfahren, daas· du dies anendliche Licht nicht wirat lei.den toennen. 
Darum so fahe es unten an und such deine Wahl sum ewigen Leben im Worte Gottes, 
welches ddch zum Herrn Christo bcrufet. Und wann di also die Stimlae Oottea ge-
hoert hast in deinen Ohren und Herzen klingen, •1e dich zu Christo •••• beruft, 
so betrachte nach und nach, allgemach, und erforsche mit Fleiss, ol du in Christo 
durch den Glauben aeiest gerechtfertigt und geheiligt. Denn bei dieaen 1weien 
Oingen kann man den Glauben erkennen, der sJlcher beider Werke Ursachen 1st• 
(Frank, t.o., P• 3llf.). 
To be aure, Calvinism, with its absolute decree, is the logical complement 
to election, but it is no more Scriptural than the opposite view which 1eet1 
the cause of election in m&n• 
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III. SYNERGISM AND INTUITU rIDEI IN ELECTION. 
Hoenecke's Lehraatz III on this doctrine states: "In der Antithese zur 
schriftgemaessen Lehre von der Wahl stehen ebenaowohl dieJenicen, welche die Wahl 
gar nicht auf die in Christo geschehene Erloesulg gruender, ala auch die, welche 
sie auf die von Gott vorausgesehene Anoignung dcr Erloesung oder gar auf die 
zuvorgesehene Heiligung gruender, oder auch die benevolentia universalis mit 
der Wahl . konfundieren"• This explains why synergism and the intlitu fidei must 
be taken together. Under the same thesis Hoenecke correctly states: "Man wird 
aber finden, dass alle Vertreter der intuitu fidei eine, wenn auch vielleicht 
nur g~nz feine, Ader des Synergiamus haben" {L.o., P• 43). 
These anto-Scriptural views . carry us back to Melenchthon, the father of 
synergism, al least in Lutheran circles. Dr. Bente, in the Hiat. Introd. to 
the Symbvlical Books (p. 197), calls hie the author of a synergistic predes-
tination. 1n his Looi of 1548 Melanchthon had written: "Since the promise is 
universal, and since there are not contradictory wills in God, some cause of 
disctimination must be in us why laul is rejected and . David accepted (Cur Saul 
abiioiatur, David recipiatur), that is, there must be some dissimilar action 
in these two"• Self-evidently Melanchthon wJuld not have hesit~t cd to replace 
the phrase, "why Saul was · rejected and David accepted", with "why Saul was re-
jected and David elected" (Bente, L.c, P• 197). Seeberg summarizes ~elanchtbon'a 
doctrine as follows: "Grace alone saved, but it saved by imparting to man the 
freedom to dicide for himself. This synergistic element reappeara in his dootrine 
of election"• "God elects all men who desire io believe". Similar in tone and 
content is the statement of the Leipzig professor, Luthardt, who aay1: "Der 
Glaube is freier Gehorsom, den der Mensch leistet. Die flekehrung iat des 
Menschen eigne Tat. Der goettliohen Berufung gegenueber hat der Uenach rrei-
heit der hbwei1ung oder Annahme. Die Betehrung lat die sittllche lelbattat dee 
Menachen" (Wal 1.her, Beleuoh1.ung. • • • •, P• 14) • 
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Synergism, not willing to deny God's firmly attested gratin univeraalia, ye~ 
concerned, at all costs, to find a solution to the mystery in election, denies, 
in effect, the doct rine of total depravity, and with it the sola 1ratia. It argues 
that. if one man is saved, the other los t., tht.n the former mast have been inherently 
better (morally) than the latter, and that in re~pect to this difference, Cod 
elected one to life and failed to save the other. Not only does it a8cribe a 
difference to the moral nature and the action of indivi•uals, but it ascribes to 
man t he "ability to apply himself to grace"• It en*irely vitiates any eternal 
decree, as well aa the sola gratia, as la dine also by much of "modern theolot Y"• 
"Die Socianer lehren, dass Gott in Ansehung der Werke und des Gehoraams aus 
dem Glauben hlenschen zur Seligkeit erwaehlte. Sie unterschoidea zwischen prae-
des1.inati2 und electioa. (Hoen. P• 43). The former they consider as a dectree 
from eternity, the latter as being m~de from time to time, as men are brought to 
faith. It may be characterized as intuitd operatum. God wast wait and see how 
man will act toward His call. 
The view of the Arminiens is that Ood did not really elect individuals, but 
that He gave a general election decree (ein all gemeines Wahldekrat herauagegeben). 
"Wen Gott in dieser Zei t ala daem Dekret entsrrechcnd erkennt., den erklaert er 
ale erwaehl t" ( Ibi.d ., P• 45) • 
The relatiJn of Scbleiermacher's pantheism to predestination is herd to 
olassify. ~1th him the individual counts for nothing. He ia drawn into the 
scheme of things because of his configurational exiatence in the world. He ia 
converted w~en this act cnn do the moat good for mankind. Those who are not 
converted before dee.th are tranapoaed afterward. Hu::.ani ty and not man la the 
ofJect of the decrees of God. Faith is a virtue, or work, in so far aa it pro• 
motes the kingdom of l'iod, especially in being created Just. at. the a\ime moat 
opportune, and in view of which faith man's election toot place. Aooordin1 to 
hiffi faith is re~lly nothing .but "das Mitempfinden des goettlichen Wohlgefallens 
an Chriato"• Subjectivism is the b&ala and essence of fait.h. Hi1 whole treat-
I 
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ment of faith, foreordination, and election means nothing, "denn die canz• i i4!ler. 
geburt der Geaamthei t der neuen Kreatur aus der Geaamtmaaae der t.lenachhei t 1st 
nichts al~ ein mit physischer Notwendigkeit vor sich gehender Pro1e1s ·d,r Ver-
goettlicbung der Menschheit durch das von vornherein vorhandene aein Oottea in 
der Uenschheit" (Hoen. P• 50). 
Schleiermacher is a master at concealing his true position on thia dootrine. 
. . 
! 
He does not teach the Intultu fidei, and yet ~e sums up his position thus: rote 
• I 
Erwaehlung, so betrachtet, wie sie auf die goettliche \'iel tregierung einwi.rt.i.' 
. \ ist begruendet in dem vorhergesehenen Glauben des Erwaehlten; so aber ·betra?hted, 
\ 
wie sie auf der goettlichen Wel tregierung beruht, ist sie lediglich beati!!)lllt \ 
. \ 
durch das goettliche Wohlgef allen" (Quoted by: Hoen., L. C•, P• 48). Hofman agrees 
~! 
~ 
with Schleiermacher in u makin.g ~anklnd and not the individual the object of :·. 
God's decree. ! . 
I ., 
I • 
i .• 
Albrecht Hitschl became the father of a new theological tendency, called ~er·· . . 
Neukanti~nismus. 
plan of salvatlon. 
I 
His successor, Kaftan, identifies election wi-th God's gener11 
With him predestination alao p·ertains to mankind, lite 
" i' schleierwacher an:J Ritohl conceived it, but the individual is conscious of hi~ 
I 
I 
relation to this totality, and therefore is aware of his election. Reiaohle ~. 
.J in essential agreement with him, with the difference that he is more outspoke~ 
in denying a particular election. \ 
ii 
/I 
In the Gandenwahllehratreit of the last centlll"y, w~ich for obvious reaaonf 
( t is not being treated for its own sake, bu;only in so far as it helps to shed f 
•: 
light on the subject, the opponents put faith before election. "Pastor Allwardt 
called election the seal of preaevering faith. Then election would take place 
after salvation has been obtat ned. Thia would no~ be a pr~-, but aather a poat-
Jaadeatination. Prof, Stellhorn and his adherents tried to prove that Art. XI 
of the Formula of Concord was speaking of an election in both a wider and a no•-
rower aenae. They claimed to find this distinction especially in the eight 
points of ·.hi.a article, ## 15•22• There, they claimed, the meane of salvation 
\ 
. , 
.. 
•, 
~ 
' 
' 
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are mentioned, which form the main part of election. In those who believed un'\o 
the end the second part of election was takinc place. Thie second part of election 
is the judicial application of the stipulation of the general ~.111 of salvation 
based on God's foreknowled ge ("die auf die Voraussehung ~ottea gegruende4e richter-
liche Application der Beetimmung dt s ollgemeinen Hellawilleaa")• We admit that the 
general way to salvction on whi.ch God leads the elect into eternal Ure belongs to 
the doctrine of election, but it is not election proper. Scripture and our Con-
fessions know nothing of an election in a wider sense, of an election of meaqa, 
but only of an election of persons. According to Scripiure, election is not 1a 
·1 
Judicial application of the general way of salvation, but a cause of, end preqee• 
\ 
t.ination t ... ' salvation" ( 0 roceedings of Texa~ Distr., 1936, P• 15) • I I 
t 
We can attribute this false doctrine to the following three cauaee: 1. 'Ih~ 
\ 
opinion that the glory of God wust be defended against Calv.inielic theories ac• \ 
cording to which God is no longer a God of love; 2• Rationalism, which seeks to , 
' •. 
explain even divine mysteries. The opponents publicly declared that ·theology has 
the task of harmonizing all articles of faith, and bringing them into a system; 
3. Pelagienism and Synergism, which permeated their thinking, and which canno• 
be reconciled to an election to faith. 
The same is true of those who find a two-fold election in the Scrtptures and 
our Confessions. "Dieae Unterscheidung legen alle diejenigen nur in die Kon-
' 
kordienformel hinein, welche die verkehrte Lehre von der Wahl ex praevisa fide 
fuehren. Sie verwerfen die Schriftlehre, dasa Gott zum Olauben erwa.<hlt (I Pet. 
1, 1.2; Acts. 13, 4~); und de.her sind ihnen Stellen der Konkordienformel, die 
deutlich wie die beruehrte Stelle(# 8) auch die Wahl zum Glauben lehren, u•ber• 
aua unbequem" (Hoen. P• 12f.). "Wer daher eine Wahl im weiteren und engeren Sinn 
unterscheidet, dass naemlich im weiteren Sinne darunter der Erloeeungsraiaohllaa 
zusaamen mit dem Bes cbluas, alle die Erloeaung la Glauben annehmenden Suender 
auch selig zu machen, im engeren Sinne die Erv1aehlung der von boU ala rINALITER 
Glaeubige zuvorerkannten veratanden wird, der set1t aioh wiederum gan1 offenbar 
I 
\ 
I 
.i 
. 
:\ 
! ··. 
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i 
i 
I 
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gegen die Schrift, denn diese weiaa von einer solchen Unterscheidung nichtad 
(Ibid. P• 11). Hoenecke also gives the following list of Scripture pe.aaagee, 
and says that the meanir.g of election (·t ahl) le the same in every one, namely: 
I Thees. 1,4; Matth. 20,16; 24,24; Mark 13, 2<1.22; II Tim. 2,10; Luke 1e,·1; 
Rom. 8,33; Cot. 3,12; I Cor. 1, 27f.; Eph. 1,4; II Thees. 2,13; Jas . 2f5; 
II Pet. 1,10; Rom. 11, 5.7; and Matth. 24,22• 
Stellhorn lists the 8 points in his Tractat, and then continues with t~t, 
argument: "Hieraus sieht man nun zunaechs t, was die Konkvrdienformel alle~ sur 
Gnadenwahl rechnet; naemlich viel mehr, als blos die Auswahl der Personen, die 
I 
aelig werden sollen, und die damit verbundene Verordnung, diese nun auch auf ' dem 
! 
\'Jege des Glaubens wirkHch selig zu machen. S1e nimmt naemlich auazerdem nicht 
,· 
alles das hinzu, was in den obigen 8 Punk ten steht und der Heilsweg fuer alle, ·\ 
. ~ 
Menschen enthaelt. Sie redet darnach von der Gnadenwahl 1m weiteren Sinne, wi~ 
I 
wi r mit unseren Vaetern sagen, und nicht im engeren Stnne, wie die St. Louiaer \ 
\ 
behaupten" (ouoted by Walther in ''Beleuchtung ••• •" P• 66). 
This is a very evident petitio prinoipii, besides the fact that it voids the 
' I \ 
. 
doctrine of election. They· teach that God foresaw who would "vermoege seiner \ 
Heilsordnung gerecht und selig werden", and then He elected them, "aie gerecht 
und selig zu machen". Such an "ex post facto" decree would serve no purpose . 
whatever. It would be similar to the action of a mayor who decrees a "atrnw-
hat day" for the middle of the summer when all the ,,,en who will wear straw hats 
are already doing so. 
Or. Walther, in his "Beleuchtung des Stellhorn'schen Tractat&~ brings seven 
arguments 't.o show that tm contention of the opponents was false and without 
ground. These can be summarized as follows: 
a. Thor. Deol. # 5. ~hen the Formula of ~onoord 1peoka of an election wbioh 
"does not eztend at once over the r,odly arll the wicked, but only over the children 
of God, who were elected and ordained to eternal life before the foundation of 
the world waa la4d", 1t is simply impoaaible to maintain that the Formula teaohes 
l 
\· 
I\ 
\• 
.\. 
\\ 
\ • 
i:\ 
\ '" r 
I 
I 
r ! ) 
·\ 
\ 
• 
an election which, nevertheles~, extends over the godly and the wicked, and not 
over the elt ct children of God alone. 
b. # 14. Here it is not said that this belongs to predestination, but that it 
must be studied together. Prof. Stellhorn said at the Pastoral Conference in 
Chicago that t ~:e 8 points form the main part of elect ion. Just as well could yoi; 
say that original sin and redemption is a part and the main part of Justification, 
for these also mu:; t be studied together. 
c. The Formula shows that it does not speak of th~ Gnadenraischluaa, ao.tem 
derselbe fuer alle u:ens chen da ist. 'l'he opposite is true v,hen it says that t.heae 
doctrines "should be taken together; as Paul treats and has explained this ariiole 
Rom. 8, 29f.; Eph. l,4fl" Paul lhere speaks of these doctrines in his presenta-
tion of predestination, in so far aa they pertain to the elect. Also the 8th 
point continues with the same subject as the foregoing seven. 
d. From the Latin wording of# 23, the one immediately after the 8 points, 
it will readily be seen that the prededing spoke of those which God calls His · 
I 
own (suorum), and not of ~11 men. 
. . 
e. In the same paragraph it is said that He "ordained that in the way Just 
mentioned He will, by His grace, gifts, end efficacy, bring them thereto (mat, 
them participants of eternal salvation); aid, prom•te, strengthen, and preae~e 
them". The way just mentioned is then the way in which God wishes to bring his 
elect to eternal salvation, aid, promote, strengthen, and preserve them. 
f. The paragr~ph in question teaches that Godhaa not only ordained how He 
would bring the elect i n general to salvation, but ht s, before the foundation of 
the world was laid, delib-rated thereon how he would lead each and every elect 
over the dengers and difficulties on the narrow way to salvation, and this la 
ao comf~rtingly presented in## 45.47. 
g. Paragraph 24, after the 8 points are listed, tella ua that •all thia 
according to the Scriptures, ia gomgr\aed in the doctrine of elernal election•, 
not that it ia predestination itself. 
To show how unimportant the Lutheran fathers aonlidered the 8 polnu, •• 
j 
,· 
. I 
• I 
' 
\ 
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adduce the teot that they did not even include them in the Epitome. Stellhorn 
at Chicago called these points the "Hauptatueck" about wh1c.ty1lone wu are con-
cerned, but the writers of the ~onfeasion, who summarized the Hauptatueoke in 
the Epitome, showed by this omiaaion that they did not c~nsider the 8 poi~ta 
as a constituent part, nor even as ac tually belonging to elec1.ion. The -fact 
that they mu:-..t be studied together with e~ection by no means opens an aven.ue 
to an eleotio intuitu fidei. 
\ 
The jugglery which is performed on Rom. 8, 29 in order to support the iG• 
tuitu fidei with Scripture st is unworthy of a Chr istian theologlln and exegete. 
The synergists changed the object of PROOIGN08SKEIN from HOUS to "whose perse-
vering faith" ( quorum Udem final em praescivi t sive preev1dit). Aber die 
\ 
\ 
Schrift sagt nirgends, das1, der 'beharr liche Glaube' der Christen die Voreus- \ 
\ 
setzung fuer ihre tw ewige ~~rwaehlung sei. Die Schrif t sagt vielmehr daa Gegen-
teil. Dass die Christen in der 7.eit 6lauben haben uad im 01auben auch in der 
aeusseraten Truebaal beharren, isi naeh der Schrift nieht Vorausaetzung, sondern 
?olgo und Wirklng ihrer Erwaehlung, Apost. 13,48; Matth. 24, 21.22" (F. Pieper, 
Chr. Dogm., III, P• 551). 
Our 8onfession carefully gaards against giving :he impression that there 
faith 
is anything in wan upon which God' s election waa based, and that the foreseen/ 
might be the causa movens electionis. It rejects the synergistic error in these 
words·: "By thi s doctrine and explanation of the eternal and saving choice (pre-
destination) of the elect children of God His own glory is entirely and fully 
given to God, that in Christ He saves us out of pure(and free) mercy, without 
any merits or good works of ours, according to the purpose of His will, aa it is 
written Eph. l,5f. Therefore it is false and• wrong when it la taught that. not 
alone· the meroy of God and the uiost holy mert t of Christ, but t.he.t also in ua 
thll•e 1a a aauae of God's election, on account of whioh God has chosenua to 
eiernal life. For not only before we had done anything good, but also before•• 
were born, yea, even before the foundationaz of the world were laid, Heeleated 
ua in Christ; Rom. 9,llff.; Gen. 25,23; Mal. 1,Zf.• (Trig. P• 1098, 87.88). 
The fat.hers were equally desirous in their other writ.inca to avoid t.hie tal1e 
doatrine. Luther, in a eermon •• preached at Dres••n in 1616 enlarged on the 
subject, "and showed that the whole doctrine of predeeUn&t.ion, U \he foundat.ion 
be laid in Christ, was of singular efficacy to dispel that fear by which men, 
trembli~g under the senee of their unworthiness, are tempted to fly froUJ Ood, who 
ought to be our sovereign refuge" (Bondage of the Will, Preface by Vaughn, p. V). 
Read his De Servo Arbi trio it you would fully evaluatt Luther's opinion o·t 'huaan 
resp,>naibility am aprticipation in conversion and predestiaation. "It 1a 'moat 
necessary and most salutary, then, for a Christian to know this also; '\_that ~od 
•/ 
'I' I 
foreknows nothing contingently, but foresees, and purposes, and accomplJsH~a 
. :" 
• . I 
everything by an unclsangeable, eternal, and infallible decree" (t.c., P• 3.J)• 
I . 
. ! 
The private writings of the confessing fathers show the. t they ~onsid~1\
1
d \~ 
election es praeviea fide false and unscripture.1, llut rather they taught •das~ 
l 
die Erwaehlung elne Ursach des Glaubens sei"• Chemnitz says in his Enchir~ionc 
, ; 
/, · 
"So folgt auch die \:Jahl Got.tea nioht nach unserm Glauben und GerechtigkeU~ eon-
/;' 
dern geht frueher ala eine Ursaoh des alles, denn die er verordnet oder eii:,ra•hlt (\ ~ 
. t \ .... 
hat, die hat er auch berufen und gere cht gemachtV • •••• Und 1st d1eeelb1ce 1&hl , 
. : . I , . 
teschehen nicht aus Betrachtung unserer gegenwaertigen oder latenftigen Wer~, 
s.ondern aus Got.tee Vorsaiz und Gnade, Rom. 9; II Tim. 1• (L•C•, A.L. Graeb+r-r Ed• 
·, 
1$86, P• 109), Selnecker, a co-author of our Oonfeseion, has this comment ~n 
,l 
R~. 9: "Dieaem Voraatz Gottea unterliegt der Glaubo an Ohrlatum welc!1en aJch 
- . \ . 
aelbst Got.t gibt nach der von ihm einges•tzten Ordnung. Daher kann der -- ~·or~ua-
gesehene 01aube nicht die Uraache der ewigen Wahl sein, deren »·0111 und 'lirtunc 
gleicha"1!l der u1aube 1st; und in der Zeit hoeret er auoh auf, wann wir iterben" 
(Quoted by Hoenecke, P• 24). And when Selneoker wae aaked in 1586: Ia foreaeen 
faith the oause of. elacUon? he answered with a deaiaive negative·, 
Against this view of predestination•• then have the Soripiures, the con• 
feaa1ons, and the fathers. It ia, of oourae, one way out ot the dilemma•• 
a way moat pleasing to human reason••, but it "directly oontr&Tenea the entire 
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presentation of the doctrine of election both in the Old and in the New Teata-
ment"(Goncordia Cyclopedia, P• 226), it denies the precious doctrine of the "aola 
gratia", and th1-efore it cannot be accepted by a Chrtaiian, but muat be reJeoted 
and condemned, as does Article XI of the Formula of Concord. 
Conclusion. 
The doctrine of election is derived only from the Goepel. It can therefore 
not find its cause 1n man, because the Gospel knows nothing of worthiness in 
~an, but tells only of God's grace in Christ be•towed on the unworthy. (Hence 
elso the discussion of the temporary believers does not properly belong into 
this article, for t hat is Law·). The synergistic exple.naUon does no.t ascribe 
all glory to God, but to man an:l God. "~hen we shall come to heaven, WG shall 
have no reason to prcise ourselves. We shall not be able to aaya 'Well, now 
I am 1n heaven at lost, but I surely worked hard; how I prayed, how much ' 
tribulation r suffered patiently, how I served my nei 1.;hbort • No, thie ouried 
praisEr viill not be heard in heaven; all the elect am all the angels of · 
heaven will ,have to praise only God's grace" (Synodalberioht des Westl. -D~~tr;, 
1877, P• 26) • I 
• ; -
. 
j 
The doctrine of electton is derived only from the Gospel. It ls, therr-
' 
·L 
fore, aelf.evident that we cannot teach an elect ton of wrath, for the Oosp~.l 
.1 
does no~ condemn, it tells only of salvation. Calvinism, with its decree oi 
I 
··. 
re.probation, attaches blame to God for the sinner's perdition, robs the si~~er 
•' 
of endurin_g comfort, and may lead him to despair. Of• P• 32 f • It ta a · ) 
f. 
"horrible decree", the product of fallible human reason, and not found in ~he 
I 
revealed word of God. '/ 
; 
i' 
The dootrine of eleotion is deriv~d only from the Gospel. It, therefotje, 
can and should. afford enduring comfort to the poor sinner, for it pro••• t# him 
-that God was ao g~eatly conoerned about the salvation of every Chriatian t~t 
' ~ 
before th, foundation of the world He -deliberated concerning it and ordaieffKl 
! 
' 
" 
j 
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how He would bring him to faith and keep him therein. It teaohea men to ,eek 
their eternal election in O~riat and Hia Ooapel, aa the Boot of Life, whioh 
excludes no penitent sinner, but beckons and oalls all the poor, heavy-laden, 
and troubled sinners to repentance and promises the Holy Ghost for purification 
an:l renewal am thus gives the moat enduring consolation to all troubled men• 
Thua they know thet their salvation is not placed in their own henda, but in 
the gracious election of Ood which ~e has revealed to us in Ohriat, out of 
whose hand no man shall pluck us, John 10,28; It Tim, 2,19. 
By th'ls doctrine of election all glory is ent.irely and fully given to God, 
e.nd every synergistic and Calvinistic error is rejected. "A Lutheran who 1a 
aound also in this point says: 'Neither intuitu fidei nor absolute predes-
tination'. Scripture and, in accordance wi tJ.it it., also the Lutheran Contea-
aiona know as H ttle of thci f 0rmer as of the latter" (Lehre und '5ehre, 1eei, 
P• 29). 
This doctrine preserves the sinner from despair and carnal security, it. 
affords true comfort to ell believers, and gives all glory to God, We, there-
-fore, . adhere to this doctrine as· one full of consolation, and avoid all 
speculation concerning God's secret will. 
SOLI DEO GLORIA! 
I 
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